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Arr. |. Remarks on hearing the Word. 


“Take heed how you hear.” Luke viii. 18. 


Though there be no express command to hear the word preached, 
it is evidently included in the divine commission, *‘ preach the gospel to 
every creature.” This command could never be obeyed, were people 
not to go and hear. Those who attend no place of worship, (unless for 
scriptural reasons, ) are despisers of the great salvation. Faith cometh 
by hearing, and hearing by the word of God. Howcan any expect 
salvation who neglect the very means of its attainment? It is by the 
word of truth that the destined heirs of salvation are begotten toa 
lively hope. But those who neglect the means of grace, are willing to 
live without hope, and the gracious change, without which salvation 
can never be enjoyed. ‘They virtually condemn the ordinance of a 

reached gospel. Some prefer loitering at home, spending the precious 
sabbath in bed, in the field, or in worldly conversation. Others, pre- 
tending to be more religious, prefer reading at home, saying they can 
read as good sermons, or better, than they expect to hear. This plan, 
however plausible it may seem, is no less than the former, subversive 
of the ordinance of a preached gospel. It is preferring their own wis- 
dom to that of the church’s Head, and doing their best to exclude the 
gospel from their vicinity. An old Scotch clergyman facetiously call- 
ed those non-hearers who preferred their own houses to that of God, 
Kailpot hearers ! meaning that their object in remaining at home, was 
the convenience of an early dinner. Those who will not attend the 
means of grace and salvation, or be serious when they do attend, may 
be said to put the kingdom of heaven far from them, and to judge them- 
selves unworthy of everlasting life. They virtually say that Wisdom’s 
ways are not ways of pleasantness, nor her paths peace. Wouid such 
please to read Prov. i. 20—33. 

Many go to hear the gospel preached from motives the most unwor- 
thy; as a matter of course—it is common—they must be neighbor-like 
—they would be reckoned no christians of they never went. They go 
also as a relaxation from the ennui of being at home all day and unem- 
ployed ; or they go to see and be seen ; or they go from worse motives, 
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to display their vanity in criticising what they hear, to detect real o, 
imaginary inaccuracies, and speak degradingly of the minister or of wha 
he delivers, making him an offender, even for a word. If it do not suit 
their peculiar views, however important to salvation, it is run down as 
a poor discourse. If duties be urged, it is called legal, or Arminian doc. 
trine. If denial to these be taught, as having no part in justification, 
itis then Antinomian. If the minister preach long, they weary and 
wish he was done; if short. expecting thereby to gain more attention, 
(for as Newten said, if ministers were to preach like angels, if Jong 
people would weary were they not like angels to hear,) they say he js 
lazy, he does not study, he has got no more prepared, they could say 
as much themselves, or he hurries to go home to his dinner. ; 

The hearers of whom | speak, having itching ears, are fonder of noy- 
elty than what is best calculated to edify their souls. Being heady, 
high-minded, they are seldom pleased with plain, practical preaching, 
especially if their vices be reproved, or duties urged, which they are 
reluctant to observe. But if a popular stranger come round, who has 
perhaps nothing to recommend him but novelty, they become loud jn 
his praise, and are almost ready to say, “ Never man spake like this 
man.’ These, like Ezekiel’s bearers, are more charmed with the love. 
ly voice, than the doctrines which they hear; for it is not uncommon 
for some hearers to be more taken with the preacher, than with the 
doctrines which he delivers. His ecclesiastical connexion, his professed 
principles, whether erroneous or orthodox, are minor considerations if 
inany respect attended to. If their new and popular preacher presses the 
duties of self-denial, gospel. holiness, perso:.al and family religion, it 
soon becomes a weariness also to hear him; he is become a formal, dry, 
unedifying preacher. During all this time, people rarely consider them- 
selves as acting for eternity, but that hearing is a matter of course— 
that they may do or not do, as their fancy or conveniency dictates; a 
thing fur which they have no thought they will ever be called to ac- 
count. Such sentiments are both irrational and unscriptural. As min- 
isters must give an account for their preaching, so must people for their 
hearing. “Every one of us shall give an account of himself to God.” 
The person that had one talent was called to reckoning, as well as he 
that had five. Persons are accountable not only for what they hear, 
but for what they might hear. 

The misconceptions concerning hearing, are corrected by the admo- 
nition, “ Take heed how you hear,” which words imply that the duty is 
very important, and much in danger of being neglected. It includesall 
the duties of a faithful and profitable hearing of a preached gospel. 
‘Hear and your soul shall live.” The importance of the subject 's 
evidenced by the frequency with which Christ adverts to it in his dis- 
courses. How often does he use these words, “ He that hath ears to 
hear, let him hear ;” which includes attendance, attention, understand- 
ing, faith and obedience. Is not the same thing intended by the para- 
ble of the different kinds of ground? Stony ground hearers are those 
in whom the word has no permanent residence. Being destitute of the 
qualifications of faith and love, there is nothing in them on which the 
word can take hold. As well expect natural seed to grow among bare 
stones, or on the barren rocks, as the precious seed of the word to bring 
forth fruit in them to eternal life. Wayside hearers have the 
good of the gospel frus.rated by the love of the world, and the 
things of the world. They are lovers of the honors, pleasures and pro- 
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fits of the world, more than of God and of his word. (Reader, read 
1 Tim. vi 9,10.) The devil is said to take away that which was sown 
in their hearts. By directing their attention to ‘obje cts of pleasure or 
of profit, the word that was received with some agreeable emotion, is 
soon erased from the mind, and productive of no good effect. The 
thorny ground hearers are those who are careful and encumbered about 
many things, and every thing but the one thing necdlul. Their chief 
inquiry is. how shall | be fed, and clothed. and rich, and honorable, and 
happy in the world; bat not what shall [do to glorify God and attain 
the salvation of my "soul ! ‘They neglect a divine i injunction, “sow not 
among thorns.” These choke the word, and prevent the fruit of holi- 
ness and in the end everlasting life. The apostle shows the dircful 
consequences of undue attachment to worldly riches, (1 Tim. vi, 9, 10.) 
Only one class of hearers brings forth fruit to eternal life, bee aten they 
only have an honest and good “heart, a heari renewed and cultivated by 
divine grace, and the word is watered by the influences of the Holy 
Spirit; “therefore the »y are fruitful in every good word and work. 

But I come to consider more immediately the injunction, *“Tuke heed 
how you hear.’ ” It implies a variety of duties connected with it. as 

1. Previous preparation. Every important undertaking implies 
preparation. It will perhaps be said, ministers ought to prepare to 
pre ‘ach, and unless they do so they cannot preach to edification ; but no 
preparation is necessary simply for hearing. Nothing is considered 
more easy than to sit and hear a sermon. I think very ‘differently; and 
have often thought that it was a matter of more difficulty to hear aright 
than to preach. I would not say, but perhaps it is the most difficult du- 
ty of the christian life. Grace, at least. is no less necessary for the 
right discharge of that duty than for any other. If we cannot think a 
good thought of ourseives, much less can we hear as for eternity. 
“ Without me,” says Christ, “ye can do nothing.” 

Preparation for right hearing the word, consists much in having 
right views of the God we profess to worship; otherwise we worship 
an unknown God. An impressive view of his presence in the place of 
worship willhave a happy tendency to uirect the attention and solea- 
nize the mind. We ought to think with Jacob, “ This is the House of 
God and the gate of Heaven ;” and say with Hagar, ** Thou Lord scest 
me.” Great fear is due to the Lord in the meeting of his saints, and 
he will be had in reverence by all that draw nigh unto him. = ** There- 
fore,” saith the apostle, ‘Let us have grace whe sreby we may serve God 
acceptably with reverence and godly fear; for our God is a consuming 
fre,” The mind must, as muc has possible, be disentangled from world- 
ly engagements, and be impressed with the solemnities of the occasion, 
chiefly that we are in the presence of the King Eternal, to whom is 
manifest every thought of our mind, and every action of our life. Were 
we conscious that those who sve us externally, could as clearly sce us 
internally, we would be watchful over the thoughts and vagaries that 
transpire in our mind. None will ever hear aright who have not ahigh 
esteem of the gospel as the glorious gospel of the Son of Gud, and the 
institated means of salvation to all who believe. Without such views 
and behaviour, attendance is only treading his courts and profaning his 
ordinances, 

2. Another part of preparation is prayer. Pray for Goa’s blessing to 
accompany his own ordinances, that the word may have free conrse and 
be glorified, and may prosper in the thing for which he sent it. Though 
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ministers possess the knowledge of Paul, and the eloquence of Apollos, 
no real good can be done, unless God give efficacy to the word of h)s 
grace. “However highly endowed preachers may be, in respect both of 
gifts and grace, it is God only who can give the increase. This, alas! 
is little sought; on which account little good is got even of the best 
preaching. Says James, “ Ye have not, because ye ask not.” The 
divine blessing makes ordinances as refreshing wells of salvation: but 
without it they are as wells without water. We are to pray that the 
eyes of our understanding may be enlightened to discern good and evi; 
that the word may be efficacious to the conversion of sinners, and the 
upbuilding of believers in faith and holiness—that it may accomplish, in 
ourselves and others, the great things which the gospel is designed to 
serve in making wise to salvation, to know sin, duty and danger. 

Ministers also require an interest in the prayers of their people. In 
the language of Paul, “ Brethren, pray for us ;” a duty very much neg- 
lected. Many are much more ready to complain, than to discharge 
their duty. ‘To some, once complaining to their minister of want of sat- 
isfaction, he replied that he had lost his prayer-book ; meaning their neg- 
lect of this important duty. Before people complain of ministers, they 
ought first to consider, whether they are regular in the observance of 
their own duty. ‘They ought to pray for their minister, that he be fur- 
nished with knowledge, light and liberty ; that he be aided in his private 
studies and public administrations—that he be enabled to declare the 
whole counsel of God—that he may break the bread of life and distri- 
bute to every one a portion in season. Pray also that he may have a 
comfortable experience in all the good of which he is instrumental to 
others. 

As prayer precedes hearing, so it ought to succeed it, that the word 
may be productive of the peaceable fruits of righteousness. So prayed 
David ; * Confirm to me thy gracious word which I did gladly hear” &c. 
(Ps. cxix. 38, 39.) Subsequent prayer is like rain upon the mown grass, 
which being well watered immediately begins to grow. Says R. Hall, 
“ Are you going to the house of God, pray that your heart may be de- 
voutly disposed; that you may enjoy God’s gracious presence there, 
and worship him in spirit and in truth. Are you leaving the house of 
God, pray that you may carry home the blessing, and that you may ev- 
idence in your life and temper, that you have been with Jesus. Would 
you but retire to your closet, from the instructions of the Lord’s house, 
while the recollection of them is fresh, the impression strong, and the 
heart full, to ask God in the name of his dear Son to apply them to the 
good of your own soul, what abundant blessing you might derive from 
them.” 

8. Strict atiention to what is delivered, is necessary for profitable 
hearing. Most appropriate are the words of the Italian Centurion to 
Peter. ‘ We are all here present before God to hear all things that are 
commanded thee of God.” This language indicated a mind prepared 
for the solemn work of hearing the divine word. None will hear with 
due attention, and as they that must give an account, but those who 
listen and attend as if the Redeemer were the speaker, and addressing 
themselves individually. Those who neglect are said to turn away 
from him that speaketh from Heaven. He speaks from Heaven only 
through the medium ofa preached gospel. So though we hear the 
voice of a man like ourselves, he is the voice of the living God to us: 
therefore he that despiseth, despiseth not man, but God. An obstruc- 
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tion to attentive hearing, is the consideration that the things spoken 
have been often heard before and are therefore familiar; therefore, 
however important, little attention is paid to them. Such can be the 
conduct only of merely speculative hearers, who are more pleased with 
what tickles the ear and pleases the fancy, than with what is adapted 
to edify the soul. ‘To an inattentive hearer, that awful passage, Mark, 
xiii. 18, 15, is applicable. To listen with inattention, isto have ears 
but hear not, and to have eyes but see not. How much at variance 
with the great duty of hearing aright, is the conduct of those hearers 
who pay little or no attention to what they hear, but are gazing around, 
looking at this one and that, minutely surveying dress, &c.—or their 
minds are wandering after vain pursuits, never thinking that the eye of 
God is upon them—that they are in the tabernacles of his grace, in the 
courts of his holiness, in the place of his rest, where he desires tu dwell. 
Wandering hearers cannot say, “I have loved the habitation of thy 
house. They rather say, “ what a weariness is it ;” when will the ser- 
mon be ended and the congregation dismissed ¢” 

Another class of inattentive hearers is entitled to equal, if not more 
severe reprehension—those who indulge in the disgraceful practice of 
sleeping ; whereby they lose all good of ordinances, and greatly disturb 
the speaker and those around them. ‘They will say they are sorry for 
it, but unable to help it. But what do they do to help it? Two things 
are necessary ; moderation in eating, and a strict watch maintained in 
time of hearing. The practice is expressive of very little concern.— 
Such cannot be said earnestly to desire the sincere milk of the word, 
that they may grow thereby. 

Another piece of misconduct still more reprehensible, is often ob- 
served, such as laughing, talking, scribbling on the back of seats, &c. 
Much better would it be for such persons to be in another place; for 
they not only receive no good themselves, but very much disturb oth- 
ers, and prevent that attention which they wish to pay, and the good 
which they otherwise might enjoy. Were persons chargeable with such 
disorderly conduct, addressed by a person of eminence, and on a sub- 
ject of pecuniary interest, they would be all attention. But how much 
more attentive ought they to be, when addressed by the embassadors 
of the King of Glory, and on matters of infinite and eternal import- 
ance. A divine admonition is worthy of attention; Keep thy foot 
when thou goest to the house of God, and be more ready to hear, than 
to give the sacrifice of fools,” There are two other exercises at vari- 
ance with attentive hearing, viz. reading and praying. Every thing is 
beautiful in its season ; but this is neither time nor place for such exer- 
cises. Saysa writer on the subject, “ Attention is necessary to the 
understanding or retaining of the word, It is a duty that we owe to 
God as the great speaker. The minister of the gospel is only ‘ the voice 
of one crying ;’ it is God who is speaking by his Son from heaven. If 
the design of the gospel be attended to, and the great benefit that arises 
from hearing it aright, and the great danger there is in not attending to 
it, it will appear to be one of the greatest duties that we owe to our 
own souls. To hear the gospel with attention, requires a composed and 
fixed mind, a careful watching over our vain imagination, and a guard 
on our bodily senses. These are necessary to prevent that common 
and increasing evil, sleeping in the time of public worship. If the nature 
and consequences of this sin be attended to, it will be found to be of no 
small magnitude. The bodily senses are the avenues to the soul. It js 
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by these alone, that the word preached has access to the mind. If these 
are lucked up in sleep, the word can have no access to the heart. We 
may as well attempt to teach a s/one, as to instruct a sleeping man. 

“Stupidity and carelessness of mind generally prevail among the 
hearers of the gospel, as to the nature, use and ends of gospel ordinan- 
ces. How many attend ordinances. whose minds are notat all impregs. 
ed with the presence of God in them, who never think that they are 
present before God, to hear what God will speak to them. It would 
appear that the generality of gospel hearers seldom or never consider 
the preaching of the guspel as the special means of convincing and con- 
verting sinners, and of building them up in holiness and comfort, through 
faith unto salvation. An apprehension that they have no particular 
concern or intcrest in that which is spoken, is another cause of persons 
sleeping in the time of public worship. How many are there who reg. 
ularly attend public ordinances, who never imagine that a particular 
improvement and personal application of gospel truth to themselves, are 
necessary to a right hearing of the Word.” 

4. Faith is an indispensable concomitant in hearing the divine word, 
There must be faith in God’s presence, as the object of worship, as the 
witness of all our thoughts, word and conduct—in Christ as the way of 
access to God and medium of all gracious communications, and of the 
Holy Spirit to give efficacy to the word of his grace. This hearing of 
faith is indispensable for a profitable hearing of the divine word; * for 
the word did not profit, not being mixed with faith in them that heard 
it.” 1f without faith it be impossible to please God, and if whatsoever 
is not of faith be sin, then unbelief in hearing the word, must be displea- 
sing to God ; it must be sin. ‘The right and profitable manner of hear- 
ing, is well shown in 1 Thes. ii. 13. ‘* When ye received the word of 
God, which ye heard of us, ye received it not as the word of man, but 
(as it is in truth) the word of God, which worketh effectually in you 
that believe.” ‘There must be a firm belief of all the doctrines, duties, 
promises and threatenings of the divine word. This belief implies ac- 
quiescence in, and reliance on the great doctrines of grace and salvation 
through a crucified Saviour. None hear in faith, who deny any doc- 
trine contained in the inspired word. ‘The whole of divine truth is the 
object of faith; fair induction as well as express declaration. Not, as 
is often the case, favorite topics, to the rejection of others. Some would 
have nothing but doctrinal discussion, to the exclusion of practical and 
experimental religion. Others entirely reverse this order. Some wish 
to hear nothing that they consider not essential to salvation. Although 
there be weightier matters of the law, and of the gospel tos, yet the 
Weighty are not to be rejected. Though the doctrines concerning the 
order and discipline of the Church, be inferior to those of Christ’s per- 
son. divinity and atonement, still the former, no less than ‘he latter, con- 
stitute a part of revealed truth, to be bought and not sold, to be con- 
teuded for and held fast. Take away the small stones of a building, 
and it will be deformed and enfeebled. So in language, though the 
words God, Christ, Spirit, Scriptures, Atonement, Grace, Faith, &c., 
be more important than the small particles, if, so, and, to, of, as, but, by, 
in, the, for, &c., yet were these connecting particles omitted, what kind 
of language would the more important words make? Absolutely no 
timguage atall. Soa selection of approved doctrines, to the exclusion 
of others, would equally mutilate the christian system. No one under 
the influence of partiality, can be a profitable hearer of the word. 
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Profitable hearing requires personal application of what is heard ; 
which is to hear not only with attention, but to hear as if spoken indi- 
vidually to ourselves, and not another present. Religion is a personal 
thing; a matter of individual concern. Many hear rather for others, 
than for themselves; for to others the y make application, rather than to 
themselves. Such conduct may be represented by une sitting down to 
a feast of which he does not partake, no, not of a sing.e article, but 
amuses himself with speculating on the nature of the provisions, the 
person by whom, or the manner in which they are prepared, and their 
suitableness to this, that, or the other guest, but of which he himself 
does not taste. Such is the conduct of those who hear the word with- 
out applying it to themselves or considering the bearing it has to their 
own character. Whereas, the individual who would profit by the 
word, ought to go to the house of God with a serious expectation and 
desire of mecting with something suited to his own case, something that 
will lav the axe to the rootof his own colruptions, mortily his besetting 
sins and strengthen in him the good things that are ready to die. Instead 
of hearing in ‘this manner, some hear rather as cav illing critics, than in- 
quiring christians, valuing themselves on their skill to detect inacuracies 
—more furward to pass their verdict upon the merits of the discourse, 
and the manner of the spea’er, than apply to themselves what they 
hear, and gain edification to their own souls. Conceit of superior know- 
ledge goes sometimes so far as to induce some to think, that their atten- 
dauce is necessary only to support thechurch, or be an example to oth- 
ers. However much such persons may suppose they have little or noth- 
ing to learn, their knowledge is much more limited than they are wil- 
ling to adinit. But there is much more to be sought in attending ordi- 
nances than merely the acquisition of speculative know!edge. Grace, 


communion, preparation for heaven, &c. are attainments superior to ab- 
stract knowledge. It is a melancholy truth, that many attend ordinan- 
ces, who never imagine that a particular improvement and persenal 
application of the gospel to themselves, are necessary to a right hearing 
of the divine word. 


[To be Continued. } 





Art. II. Historical Sketch of the United Brethren, or Moravians. 
(Continued from page 465.) 


After the death of Zisca, Procop became the leader of the Hussites ; 
the war was renewed, and raged with unabated fury for several years. 
For the purpose of effecting a t reconciliation, a general council assem- 
bled at Basle in 1431, to which both the Hussite parties were invited, 
The Taborites for some time refused to send deputies, alleging that 
general councils, instead of benefitting the church, had hitherto only 
tended to rivet the chains of papal domination on its members. At 
length Procop resolved to go; and when solicited by his friends to de- 
mand a passport far his protection, exclaimed—* Passport ! necd we 
any other passport than our swords?” He and his companion Cosel, 
Were treated with the greatest respect. The magistrates received 
them at the gates of the city. and the greater part of the iihabitants 
Went out to meet them. In ‘repeated conferences they sought to con- 
vince the council of the necessity of reform, ard to gbtain, for the:m- 
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selves and their countrymen, that religious liberty, which, on scriptural 
principles, they had a right to demand. But this was a novel doctrine 
to the council and generally disliked. The deputies soon found they 
had gained nothing, and returned to Bohemia, convinced that under ex. 
isting circumstances, no general council would ever espouse the cause 
of pure christianity. 

‘he other party, the Calixtines, likewise attended the council. They 
promised obedience and subjection to the papal see, on condition thar 
the following four points called the Bohemian compact, were conceded: 

1. That the word of God shall be freely preached by able ministers. 
according to the Holy Scriptures, without the addition of human jp- 
ventions. 

2. The Lord’s supper shall be administered to all in both kinds, and 
divine worship performed in the mother tongue. 

3. Open sins shall be openly punished, according to the law of God, 
without respect of persons. 


4. The clergy shall exercise no worldly dominion, but preach the 
Gospel. 
The council professed its readiness to accede to the wish of the depu- 


ties, and even commended them as good children of the church. Its in- 


sincerity, however, soon became manifest—of the four conditions, 
only the second was actually complied with. 

Emissaries were sentinto Bohemia by the papist party, who used 
every exertion to widen the breach between the Calixtines and Tabo- 
ites, and succeeded but too well: for the Taborites were generally dis- 
satisfied with the concessions made at the council; and the Calixtines 
being through the persuasions of Rockyzan, their deputy to the council, 


prevailed upon to be contented with the use of the cup in the sacra- 
ment, took up arms against their brethren. The Taborites were 
totally defeated. Procop fell on the plains of Breda, and his followers 
were dispersed. Those who escaped the ravages of the sword, fled to 
Mount Tabor; where the emperor permitted them to settle and follow 
their own religious opinions. 

Mneas Sylvius, a popish writer, who visited this colony, gives the fol- 
lowing account of it:—‘In the square stood the temple, a wooden 
structure, hardly superior to a country barn; here they preached to the 
people ; here they expounded their doctrines; here stood their conse- 
crated altar, and here even the holy sacrament was administered. 
Their priests were unornamented, except by beards of immoderate 
length. Tythes were entirely disallowed. The clergy had no pro- 
perty, but were supplied with all necessaries in kind by the people. 
Images were wholly forbidden. No prayers to saints were permitted ; 
no holidays; no set fasts; no canonical hours. Half the sacraments 
were discarded. Religious houses, or monastic institutions, were con- 
sidered an abomination. Their baptismal font was unconsecrated. 
Their dead were buried in unhallowed ground. They were, however, 
punctual in their attendance upon divine service, and made use of severe 
penalties to enforce reverence for it.” 

In the year 1457 a conference was convened, consisting of the more 
pious Calixtine ministers from the adjacent villages. In this assembly 
they agreed on certain fundamental principles founded on the word of 
God. These principles formed the basis of their ecclesiastical consti- 
tution. They called themselves Brethren and Sisters: and assumed 
the general appellation of Fratres Leeis Curisti, i.e. BreTHrEeN of 
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the law of Christ. But as this appellation was liable to be misunder- 
stood, and convey the idea of a new monastic order, they exchanged 
it for that of Fratres, (Brethren ;) and, after many persons of similar 
religious views, in different parts of Bohemia, had joined their union, 
they adopted the mame of Unitas Fratrrum, The Unity of the Breth- 
ren, or the United Brethren, and this name has ever since been re- 
tained. 

Rockyzan, the Calixtine deputy at the council of Basle, was fully 

convinced of the truth of the doctrine taught by Huss; but the hope 
of being promoted to the Archbishopric of Prague, induced him to be 
satisfied with the before-mentioned compact. He was in 1435 elected 
archbishop, but the pope refused to confirm the election unless he would 
give up the Bohemian compact altogether. On receiving this decision, 
he appeared willing to promote a general reformation in religion, being 
zealously urged to this by the more pious of his hearers. By his ex- 
ertions at the Diet in 1450, he prevailed on the different estates of the 
kingdom, to send a deputation to Constantiuople, and solicit a reunion 
with the Greek church, from which the Bohemians had first received the 
Gospel. But before this could be effected, the Turks took Constantino- 
ple, and thus terminated the Greek empire. 
' Every hope of receiving assistance from this quarter being thus ex- 
tinguished, the ‘Taborites entreated Rockyzan, with increased urgency, 
to undertake a general reform of popish errors in doctrine and cere- 
monies, and besought him not to forsake them in this extremity, but to 
deliver the people from the fatal delusion by which they were ensnar- 
ed. But their importunity displeased him; for, though convinced of 
the truth of their cause, he was of too temporising a spirit to be wil- 
ling to give up worldly honors and suffer reproach for the name of Christ. 
He obtained permission for them, however, from the neighboring sover- 
eign, George Podiebrad, to retire to the lordship of Litiz, on the con- 
fines of Moravia and Silesia, which had been laid waste during the 
war, and there to establish a colony, and regulate their worship and 
discipline according to their consciences. By this permission, the foun- 
dation was laid for the ancient Church of the Brethren. 

In the year 1453, many citizens of Prague, together with some of 
the nobility and learned men from different parts of Bohemia and Mo- 
ravia, removed to Lititz. ‘Their number increased so rapidly, that in 
three years they occupied several villages. Enraged at their success, 
many of the Calixtine priests joined the Roman hierarchy in plotting 
their destruction. ‘They were accused of a design to foment sedition, 
in order to seize the reins of government. A citation was sent them 
to answer to these accusations before the consistory of Prague. On 
the appearance of their deputies, Rockyzan, who formerly approved 
and even advised their separation, fearful of losing his dignity in the 
church, now withdrew his patronage, and severely censured their con- 
duct as highly imprudent, which could only tend to excite disturb- 
ances. The reigning sovereign also, George Podiebrad, though fa- 
vorably disposed towards them, refused them his protection, because 


he had solemnly sworn, on his accession to the crown, to extirpate all 
heretics. 


Thus, after enjoying repose for three years, the Brethren in Bohe- 
mia and Moravia were exposed to a fierce persecution. 


infirm were, in the depth of winter, driven into the fields, and many 


The sick and 


perished with cold and hunger. Others were confined in prisons, cast 
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into horrid dungeons, kept for days without food, put to the rack, thoi 
hands and feet lamed, and their bodies quartered or buret. By thes 
tortures their adversaries hoped to extort from them a confession that 
they were plotting a rebellion, anda disclosure of their associates 
Failing in this, they left the few who had survived the tortures to 
shift for themselves. 

The Bishop of Breslaw, Jodocus Rosenberg, however, disapproved 
of persecution, observing that the blood of martyrs ouly tended to In- 
crease the number of heretics. The edict was, therefore, so far miti. 
gated, that instead of imprisoning the Brethren. they were driven frog 
their possessions and expelled the country. ‘They sought an as\ lum 
in the mountains, the thick forests, and the cliffs and recesses of 
rocks, far removed from the society of men. ‘They kindled their fires 
only in the night, lest their places of retreat should be discovered by 
the smoke. And during winter, when snow lay on the ground, they 
used the precaution when going out, to walk one after another, the las, 
person dragging a brush alter him to erase the marks of their feet, 

In undergoing these hardships, the Brethren were compensated by 
the reward of a good censcience, and the divine consolations they re. 
ceived from the perusal of the Holy Scriptures. In these exercises 
they often spent whole nights. But personal edification was not the 
only object which engaged their attention, they were solicitous to per: 
petuate to generations still unborn, a form of sound words and a pure 
administration of ordinances, from which they themselves had deriy- 
ed so much benefit. 

By the advice of their elders, the most respectable men of their 
union, who lived dispersed through the country, were occasionally con- 
vened toa Synod. In these assemblies they endeavoured to perfect 
the Constitution of their church, taking for their guide, next to the 
Bible, the order of the primitive church. 

A subject of deliberation, both at their Synods and at other times, 
was, how to maintain a regular succession of ministers, when those who 
now exercised the ministry among them, and who had previously been 
ordained among the Calixtines, were dead. For the purpose of coming 
to a final decision in this matter, a Synod was convened in 1467, and 
met in the village of Zhota, in the house of a person of the name of 
Duchek. Seventy persons were assembled at it, consisting of minis- 
ters, noblemen, scholars, citizens and peasants, deputed by the several 
congregations of the Brethren in Moravia and Bohemia. The Synod 
was opened with fasting, prayer, and reading the scriptures. They 
then proceeded to nominate twenty men, among whom nine were cho- 
sen, being in their opinion duly qualified for the office of the miuistry. 
O* this number they determined that three should be appointed by ot 
for the ministerial office. 

The Brethren. however, thought that the work was not yet complete. 
In their own estimation, the appointment of these men for the ministry 
of the Gospel was sufficiently valid; but they thought it required some- 
thing more to give it equal sanction with the public. In order to dis- 
cuss this subject, another Synod was convened before the end of the 
year. In this assembly the question was agitated, whether ordination 
by a number of Presbyters was equally valid with that performed by 
a bishop? The decision of the Synod was to this eflect:—That Pres- 
byterian ordination was consuuant to apostolic practice* aud the usage 





——_ 


* 1 Tim. iv. 14. 
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of the primitive church: consequently the newly elected ministers 
ight be ordained by those now exercising the sac red functions of the 

Guspel among them, But as for many ages no ordination had been 
deemed valid in the reigning church, unless performed by a bishop, they 
resolved to use every possible means in their power to obtain epise opal 
ordination. They accordingly sent three of their ministers to the Wal- 

denses, Who had before assisted them. Having informed the Walden- 
sian bishop, Stephen, of the object of their visit, the state of the U nity 
of the Brethren, and the transactions of the Synod, he received them 
with jov: and in his turn related the leading events in the history of 
the Waldenses. He ordained these three ‘Presby ters bishops of the 
Brethren’s Chureh.* The next Svnod which met, deliberated on the 
expediency of forming a union with the Waldenses. ‘The Brethren 
were satistied with their pur:ty of doctrine and the general piety of 
their lives; but they considered them reprehensible for not confessing 
the truth with sufficient boldness, and retaining some superstitious rights in 
order to avoid persecution. The Synod, therefore, sent a deputation of 
three of its members to the Waldenses, e xhorting them to “repent and 
do their first works,” and proposing the union “of the two churches. 

The bishops and elders of the Waldenses acknowledged their departure 
from the piety, zeal, and fortitude of their ancestors promised amend- 
ment, and joyfully acceded to the proposed union. “ A rare instance,” 
says Crantz, “of a fast-declining community acknowledging its errors 
and deviations, and being willing to accept ihe proffered help.” But the 
union was defeated in consequence of the disclosure of it by some of 
the Waldenses who were unwilling to share in the reproach and hard- 
ships to which the Brethren were exposed. When the contemplated 
union beeame public, a bloody persecution was set on foot against the 
Waldenses, during wihch many were burnt alive, among whom was 
their last surviving bishop, Stephen. The remainder dispe rsed and 
fled into other countries. Many of the refugees, in the sequel, came 
into Moravia and Bohemia, and joined the chure h of the Brethren. 

When it became known that the Brethren kad obtained a regularly 
organized ecclesiastical constitution, their enemies meditated new 
schemes for their destruction. In 1468, Rockyzan procured an edict 
at the diet of Prague, enjoining the different states to use their best 
endeavors fur apprehending as many of the Brethren as they could, 
leaving it optional to do with them what they pleased. All the prisons 
in Bohemia, especially in Prague, were quickly crowded with Brethren. 
Many perished with hunger, and were treated with the utmost barba- 
rity. Those who escaped, as on former occasions, had to conceal them- 
selves in caves and forests, where they often endured extreme misery, 
This persecution raged with little abatement, till the year 1471, when 
king Poidebrad died. Rockyzan had died a few days before in 
despair. . 

Desirous to avoid all appearance of schism, and to put a stop to fur- 
ther persecutions, some of the Brethren were of opinion that it would 
be right to form a union with the Calixtines, who taught the word of 
God in purity, led-pious lives, and might prove useful to their church. 
And by this union, they might hope to increase tbeir influence and en- 
large their sphere for diffusing evangelical knowledge. These argu- 


* The Ssetheen professed to sabe the seriptures as the only rule of faith and practice ; 
yet in this instance they departed from what they acknowledged to be scriptural pract.ce, 
and followed the doctrines and commands of men. 
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ments, however, did not satisfy their older and more experienced mip;. 
ters, who feared that this measure would gradually work the ruin of 
their church, by introducing a laxer discipline and a cold and formal | ‘ 
fession among its members. 

In order to adjust these differences of opinion, and promote an amic 
able agreement, the Brethren convened a Synod in 1486, at which thie 
subject was fully discussed. The resolutions finally adopted, serve 1 
throw considerable light on the opinions of the leading men in the Brei). 
ren’s society at that period, respecting a point of no inconsiderable j,. 
portance in theology, and on which the best and wisest men have ep. 
tertained different views. These resolutions therefore are here insert. 
ed at length: 

“J, If a minister be found in any other church, who maintains pure 
doctrine and good morals, the faithful ought to thank God for it; py 
not to join or receive the sacrament from him, for these reasons :—). 
Because it is dangerous for a person to unite again with a church which 
he had previously left on account of its errors. 2. Because it may 
happen that this good minister, when removed by death, may be suc- 
ceeded by one of a different character. 3. Because such as leave their 
church, break the social tie which connects them as members of a wel! 
regulated community, where some direct, others obey, but all remain jy 
the unity of the spirit and of the body of Christ. 4. Because the faith. 
ful, who, by the grace of God, are richly supplied with spiritual bless. 
ings in their own church, cannot, without hazard, go in quest of them 
among strangers. 

Il. In case there be many ministers in another church, who are united 
by proper regulations and good order, and feed their flocks with the 
pure word of God; the faithful must by no means despise them; 
yet they ought not to forsake their own church communion and join 
them; but the elders in the church must try to ascertain whether it is 
practicable to unite with them in one body. For in the church of 
Christ all things must be done decently and in order. 

III. Shonld the elders find, that they excel usin the knowledge of the 
fundamental articles of the christian religion, we ought to submit our- 
selves to them, and learnof them. If they do not excel us, we are 
not on that account to disdain or revile them. Nevertheless, we are 
not to join them, lest by their defects (though unknown to them, yet 
known to us) the purity of doctrine among us should be corrupted. 
We ought to serve them with brotherly affection,* that they may at- 
tain to clearer light and knowledge. 

IV. Finally, we confess that no community, however numerous it may 
be, can be called the Carnowic (universal) Church, that is, such a 
church as comprehends the entire number of the faithful, so, as if God 
had none of his elect out of it. But wherever, in any part of Christen- 
dom, the Catholic, or only saving faith is found in truth, as declared in 
God’s holy word, there is the Holy Catholic Church, out of the fellow- 
ship of which there is no hope of salvation.” 

An important work was undertaken by the Brethren, the translating 
and printing of the scriptures in the Bohemian language. The first edition, 
translated from the vulgate, was published at Venice about the year 1470, 


TO. 


* It is worthy of remark, that the principles of the ancient church of the United 
Brethren, on church communion, so nearly coincide with those always held by the Asso- 
ciate Church. We have reason to fear that the Brethren have departed from these 
scriptural principles of their original society. 
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and was the first known translation of the Bible into any European lan- 
ruage. ‘The Brethren afterwards established three printing offices at 
Prague and Buntzlan in Bohemia, and at Kralitz in Moravia, which 
for some time, were solely occupied in printing Bibles. 

Being accused of entertaining separatistical opinions, they resolved 
to send a deputation into different parts of the world, in order to dis- 
cover whether there were in any part of Christendom, congregations 
who were free from popish errors, and who lived conformably to the 
rule of Christ and his Apostles, that they might form a union with 
them. The deputies commenced their journey in 1474, each taking a 
diferent route. Havirg travelled through Greece and Dalmatia, visit- 
ed Constantinople and Thrace, and several provinces of Russia and 
Sclavonia, and penetrated into Egypt and Palestine, they returned with 
the melancholy intelligence that they had no where found what they 
sought, and that nominal Christendom every where seemed to be sunk 
in error, superstition and profligacy. The Brethren afterwards, it: 
1486, sent a deputation for the same purpose to Italy and France, and 
more especially to make diligent search among the Waldenses, many of 
whom were known to live concealed in those countries. On their re- 
turn the deputies reported that they had discovered some upright souls, 
who secretly sighed over the prevailing abominations, They had like- 
wise seen the burning of several noble contessors of the truth ; but they 
had no where found a church, with which they could unite. This se- 
cond failure appeared to leave them nothing to do, but by prayer to 
commit the cause of the charch to her only Head and Sovereign Lord. 
Ata Synod held in 1489, they adopted the following resolution :—“That 
if it should please God in any country to raise up sincere teachers 
and reformers in the church, they would make common cause with 
them.” 

The clerical offices in the ancient Brethren’s church, were held by 
Bishops, Conseniors, Presbyters, Deacons, and Acoluths. 

The bishops or seniors possessed the highest ecclesiastical dignity. 
But they were not distinguished from the ministers, either by temporal 
rank or greater revenue, but by an increase of labor or care. 

The Conseniors were the assistants of the Bishops; each having two 
or three associated with him in discharging his episcopal functions, who 
supplied his place when disabled by sickness or otherwise. 

The Bishops and Conseniors constituted what was called the Eccle- 
siastical Council, the first ruling power in the church, subordinate only 
to the Synod. 

The official duties of the Presbyter or Minister, embraced those func- 
tions which belong to the pastor of a congregation. The Deacons were 
assistants to the Presbyters, candidates for the ministry, and were em- 
ployed in public preaching. ‘The vlcoluths were young men of pro- 
mising talents and of piety, who were educated for the ministry. Every 
minister took one, two, or more of these youths under his immediate 
care, they lodged in his house, and he directed their studies. Eiders 
formed another class of officers, each congregation electing from three 
to eight men of approved piety and good report for this office. Their 
duties consisted in caring for the external wants of the congregation, 
watching over the moral conduct of its members, &c. 

On the subject of offices, it is only necessary to add, that they had 

female Elders (Presbytere). They were elderly matrons, chosen for 
their office by plurality of votes of the female part of the congrega- 
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tion. Their duties were similar to those of the Elders, only of a mor. 
private nature, and confined to persous of their own sex. 

The highest ecclesiastical authority was vested in the Synods, which 
were representative assemblies of the whole church. Synods were hye\d 
every three or four years, and consisted of the Bishops, Consenio;: 
Ministers, Deacons and Acoluths. ' 

The Brethren do not appear to have used any prescribed form 
of prayer, or instrumental music in their worship; they delighted j, 
vocal music, and the whole congregation joined in the singing, led by q 
precentor, Their Hymn book went through several editions. — [t cop. 
tained a considerable number of scriptural hymns, in which the doc. 
trines and histories of Holy writ were put in rhyme.* 

[To be continued. } 





Arr. Ill. The Duties of Servants—Slavery Sinful; a Lecture, 
“Servants be obedient to them that are your masters, &c.—Epesians vi. 5-9,” 

We now come, in course, to consider the duties of another class of 
professors, or in what way and manner they, in their present eondition, 
can “walk most worthy of the vocation wherewith they were called.” 
For to them, as well as to the others, that general and comprehensive 
exertation applies, ch. iv. 1, 2,3. What the apostle here says, is in- 
tended tu carry out that in detail, in reference to those who are styled 
servants. No question which is not included in their ‘ walking worthy 
of the Gospel,” can be fairly drawn into the subject. Without waiting 
at the present to enquire whether they were in some kind of restricted 
servitude, or in that which greatly prevailed in the Roman empire, 
which was accounted as bad as our slavery in the States—lct us attend 
to the directions which he gives them. 

“ Servants be obedient to them that are your masters according to the 
flesh.’ ‘the distinctive phrase “according to the flesh,” can be meant 
ouly to distinguish from a master according to the spirit, or a mas- 
ter in spiritual things. They were masters in fleshly or earthly and 
temporal things; in such things was the obedience of servants to be 
yielded. It cannot possibly mean that they were to obey in ¢hings that 
were, according to the first principle of sin in man, called “ the flesh.” 
Were this the meaning, their obedience would inevitably be a “ walking 
according lo the flesh and not according to the spirit,” which would be 
in direct Opposition to what he had before said to them in common with 
others. (chap. iv. 1, 2,3.) It is sufficient here to say, that their obe- 
dicnce enjoined by the apostle, was, in all its particulars, to agree with 
the doctrines and principles of the Gospel which they had_ received. 
Whatsoever they were commanded to do, if it were not contrary to 
the ¢ nmmand of their master, according to the spirit, who is Christ the 
Master of Masters, they were to obey. And that not only when their 
masters happened to * be good and gentle, but also to the froward.” 


* Jt would appear trom this, that, although the United Brethren may have excelled teir 
Waldeasian bre lren in maintaining a strict discipline, yet they were not so scriptural in 
their worship ; Thuanus, an eminent historian, a Catholic, and of course an enemy to the 
Waldenses, srys—‘ One thing is very remarkable, that persons externally so savage and 
rude, should haveso much moral cultivation. They know French sufficiently tor the un- 
derstanding of the Bible and the singing of isalins.” 
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| Pet. i. 18) . Whether their masters are believers or unbelievers. (1 
‘Tun. Vi LS. 

“With fear,” “ with all fear” (1 Pet. ii. 18) of giving any just ground of 
offence or any occasion * to blaspheme the name of God and his doc- 
tine,” (1 Tim. vi. 1.) ** and taembling,” under a sense of their danger 
of ‘cing so through weakness, or temptation and sin; and also under a 
sense of their interior condition. 

“In single ness of your heart” —not with a double heart, doing it only 
so far as it might be examined by men, but not from any principle or 
honest purpose in their heart to do so. 

«As unto Christ,’ who had done so much for them in the 
character of a servant—who was so dear to them—whose “ doctrine 
would be adorned,” and his name honored by his professed s2rvants aud 
jollowers doing their duty with singleness of heart. 

“ Doing the "willl of God from the heart.” For it was the will of 
God that they, while in that capacity, should obey in all things not sin- 
ful—enjoined in the filthcommandment. The will of their masters was 
neither the only reason for their obedience, nor the highest, but the 
willef God; to him they were accountable; and he sees the heart, 
therefore they ought to do it from the heart: however well their masters 
might be satisfied, if they did not from the heart, the will of God was 
not done. 

“ With good will doing service as to the Lord and not to men” —not to 
men only or chiefly. In this sense | apprehend the apostle’s meaning, 
when he says, (1 Cor. vil. 23.) “ Ye are bought with a price, be not ye 
the servants of men.” They might be ready to think, that in their ob- 
scure and low condition, they were cut off from serving Christ—and 
could do nothing to the honor of his name. But it was far otherwise ; 
their good-will and hearty compliance with Christ's authority herein 
laid upon them, would, by so much as they were low and obscure, and 
limited in their sphere, the more redound to the honor of his name. It 
would give the power of Gospel grace occasion to triumph over the 
greater difficulties and temptativns, and to shine out of their obscurity 
so much the brighter an example. 

“ Not with eye service as men pleasers’’—that is to be very diligent and 
busy when their master or some other was looking on, but when their 
back was turned they began to slack their hand, and if they were not 
found out they did not care. This would be very discreditable to their 
profession. 

Not answering again, not purloining, but showing all good fi elity 
that they may adorn the doctrine of God our Saviour in all things. 

Tit. ii. 9, 10. 

“ Knowing that whatsoever good thing any man doeth, the same shail 
he receive of the Lord whether he be bond or free” As it be had said, | 
know itisan hard ana unjust thing to labor for nothing, as you may some- 
times do, but be not discouraged about that. Your Master in heaven 
will see that ye have every farthing of your wages in due time, = It ts 
indeed very grievous to serve afroward man who may be rigorous in 
his exaction, ‘but if it is all borne with from love to the gospel, ‘this is 
thank worthy if a man tor conscience toward God endure grief, suffer- 
ing wrongfully.’ "(1 Pet. ii. 19.) Christ's reward is not only certain to 
such, either in time or e ternity, but it shall be great, and surpassing all 
their hard service. “ Knowing that of the Lord ye shall receive the 
reward of the inheritance.” (Col. i iii. 24.) 
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“ Ha!’ says some reader, “ the apostle comes out clear in behalf o¢ 
slavery ; and so does the writer.” Not quite so fast ; I am not through 
the subject, nor the apostle either. But before I enter upon the p a 
part, it will be well to pause to see what this part has to say to ys va 
the subject. im 

1. It is freely granted that the apostle does not allow those that ar. 
in bondage to take violent hold of freedom at their own hand, or in ~m 
way that would compromise their christian profession. This is clear 
from sundry texts. 1 Cor. vii. 20. ‘Let every man abide in the same 
calling wherein he was called.” “ Art thou called, being a servant, care 
not for it, but if thou mayest be made free, use it rather.” (See 1 Tim 
vi. 1, 2, 3.) Some had taught that upon a servant’s becoming a profes. 
sor, he became free and ought to lay hand upon it, and others though 
that when their masters became believers and fellow members, they 
were no longer bound to do them service. Now it is plain, that to 
make themselves free would have been contrary to their profession, not 
because it approved of their system of bondage, but disapproved of 
avenging themselves. ‘* Vengeance is mine and I will repay saith the 
Lord.” ' 

But this cannot be made an argument for slavery, any more than en- 
joining obedience and honor to magistrates was an argument in favor of 
the tyranny and despotism of Nero. 

2. It ought to be noticed that the apostle accounts it lawful to instruct 
servants, or s/aves if you will. Neither does he in this place or any 
other, appear to think the master’s permission any way necessary to it. 

3. He claims in the name of Jesus Christ, for himself and the whole 
ministry, a right to speak immediately to the slaves themselves. This 
he does here himself; and in his epistles to ‘Timothy and Titus he in- 
structs them to do the same thing. 

4. Itis also clear that he speaks to them as MeN—rational and ac- 
countable beings, and not THINGS or chattels, and he reasons with them. 

5. He clearly supposes them to have capacity for improvement, yea 
even the highest mental improvement, and to be able to conduct them- 
selves upon most sublime principles of the gospel, through the midst of 
the greatest temptations and hardships. He supposes they may attain 
to the highest degree of disinterestedness, benevolence, self denial and 
self command; for if they can in any good measure through the grace 
of God, walk up to what he here lays down, they will do all this. 

6. He clearly implies their right to read the Scriptures, for they must 
read this and other epistles—their access to church membership, and to 
sit by the side of their believing masters at the table of the Lord as 
“brethren.” (1 Tim. 6. 2.) 

7. He leaves their conscience absolutely free from their master’s will. 
In all matters of conscience, Christ is their master, and they are to call 
no man upon earth master. It is in regard to all spiritual duties arising 
out of their relation to him as “ bought with the price,” that the apos- 
tle says, “ be not ye the servants of men.” (1 Cor. vii. 23.) If any can 
draw opposite conclusions from these verses as to the mind of the spirit, 
[ envy not their principles or penetration. 

If these are sound, then it is implied that slaves have rights like other 
men, and that when these are denied to them they “ suffer a wrong” for 
which their oppressors shall some day ‘ receive of the Lord, for there 
is no respect of persons with Him.” (Eph. vi. 9.) 

As I have said, the scope of the apostle in this and the parallel texts, 
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; to follow up the general exhortation given to all professors in common. 
Ch. ivy. 1, 2,3. His object there does not require him formally to dis- 
cuss the question of slavery, and he does not do it : but to tell them how 
they are required to act in their present station, in order to manifest 
their Jove and obedience to the truth of the gospel. There were many 
other things in society at that time, which we believe required amend- 
ment as much as the estate of servitude; but he does not formally 
‘ake any Of them up and discuss them in their own distinctive charac- 
ter. And the reasons for this are plain enough, because that could not 
have been done fully and properly without drawing into the discussion 
points that were purely civil or political in their bearing, which would 
in particular have been the case, had he formally took up the question 
of slavery as it was then practised in the empire. So it is found to be 
now a complex question, and in order to approach it on all sides, the 
iriends of the slave have to meet it in their complex character, their po- 
litical civil, and religious character. But the apostle could not do this, 
because his office and work was wholly religious. Even Christ himself 
refused for a similar reason, to decide in a civil case that came before 
him--the case of the undivided inheritance. His answer to the man 
was, “who made me a divider or a Judge over you.” He would not 
enter upon the merits of the case, not because the man was in the wrong, 
but because it did not fall under his jurisdiction, as the minister and head 
of thechurch. I hold that there is not a question that can come up af- 
fecting the individual or social interests of man in any way, which Christ 
and his apostles do not approach, but they do it in the way of applying 
principles to it, gospel principles, which, when clearly understood and 
honestly applied, never fail to test the matter at issue. And itis in this 
vay that he approaches the slave question. Ihave said that he ‘does 
not allow slaves to take freedom at their own private hand. Neither 
loes he say to the master, *‘ set all your slaves at liberty ;”’ but he says 
what is not only equal to this, but more. He puts a balance into their 
hand with just weights, and enjoins them to weigh in it the whole mat- 
ier between them and their servants, as they shall answer to Christ their 
master at the great day. And if any one is desirous to know the apos- 
le’s mind about slavery, let him put it in the scales, and he will soon 
discover it. Here is the balance in two passages. ‘“ And ye, masters, 
lo the same things unto them, forbearing threatening, knowing that 
vour Master also is in Heaven, neither is there respect of persons with 
him.” (Eph. vi. 9.) ‘ Masters give unto your servants that which is 
ust and equal, knowing that ye alsohave a Master in Heaven.” (Col. 
iv. 1.) “Do the same things unto them.’ This does not require them 
to change places, but it unquestionably requires them to act towards 
‘hem upon the same principles. It requires that the whole of their treat- 
ment be ruled by a supreme regard to the will of Christ as their Mas- 
ter, that it be so framed as to “‘adorn the doctrine of God our Saviour.” 
They are to “fear” giving their servants any just occasion of offence 
or of stumbling them into sin, or unbelief of the gospel. They too are to 
be ruled by higher considerations than the sight of men, or the pleasing 
ol men. “In singleness of heart ;” *“ With good will towards them.” 
It must be such treatment as wil!, (motives, manner and matter,) be 
service to Christ, agreeable to the revealed will of God, and with the 
view of aaswering for the same at the judgment seat. ‘These are “ the 
same things’ unto them. In the church they are on a level—they are 
brethren. In Christ there is neither bond nor free. The servant is 

Vou. XIV. 32 
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“ Christ’s freeman, and the master is his servant.” They are children 
of the same family, and equally entitled to all the privileges of the sons 
of God The master is just as much amenable to church discipline fy, 
his conduct as a master, as his servant is for his. The master is ay po. 
sponsible to the law of God, as the servant. For if both must accoup 
at last at the judgment seat, it is clearly manifest that both are now yp. 
der the supervision of civil authority, for that is God’s will. 

The authority to give law, is authority also to see that it be obeyed 
or the disobedient punished. The apostle in the name of Christ, exer. 
cises this authority with respect to the duties of masters, as well as sey. 
vants. This is to hold them responsible to the authority of the church, 
But the church lays it upon all her members “to obey magistrates,” 
Therefore both are accountable according to the apostle, to the civil ay. 
thority, for their respective behaviour. If it is lawful and right fora 
third person to come in between the master and his servant at all, (and 
the apostle does it without asking permission) then the master in the ex. 
ercise of his authority, is nut absolute, but limited and responsible ; and 
if responsible at all, he must be so to the supreme power in the land, 
Such is the apostle in relation to slavery, or servitude. Let these things 
be applied honestly where slavery exists amongst us; and I will then 
ask, where does it exist? When the rays of these “same things” fall 
vertically on our southern slavery, it will melt away ; it will disappear, 
The face of the slave will no longer be capable of cooling the master, 
for a fire will be kindled in his conscience which nothing but the blood 
of Christ can quench. 

We will n:xt consider the other passage, “Give unto your servants 
that which is just and equal.” 

Perhaps there are very few, if any, holding slaves, who are not ready 
to affirm that they do so—that is, what they deem to be just and equal 
for a slave, for property, a mere chattel. But here we must remember 
that the apostle has but one balance, and he weighs in it. adl indiscrimi- 
nately, black and white. bond and free, for all are one in Christ. The 
standard is Justice and Equity. This only has the sanction of the Mas- 
ter in Heaven. According to this will he give to masters and servants 
at last, without paying any greater respect to the one than to the other. 
If masters desire his approbation, let them try all by this standard now. 
Butsume may imagine that the doing of this would be attended with 
insurmountable difficulties, even supposing that they were agreed to it. 
There is such a difference in their situation, in their capacity, disposi- 
tions, &c., to set them loose would be ruin. But Christ shows us a 
very plain way to use this standard clear of all these difficulties. Mat. 
vii. 12. “ Therefore, all things whatsoever ye would that men should 
do unto you, do ye even soto them; for this is the Law and the Pro- 
phets,” : 

For the sake of getting the conscience enlightened a little, let the 
master jus} sappose for a moment, that himself and his family are in the 
slave's place, and the slave in his place. Would he account it just and 
equal to be compelled to labor more than he thought he was able for, 
and then receive a very scanty allowance of food, perhaps a little corn 
or a little rice, without salt, and no decent clothing? Would he think 
it just and equal that he should not have the control of one penny of his 
earnings !—~that he should be tied up and flogged worse than any brute 
on the premises 1—that he should be shut out from all instruction, civ! 
and religious t-—that he should be shut out from all redress at the law, 
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let his wrongs be what they may, and by whomsoever 1—that the chil- 
dren which he begets should not be his ?’—that his wife and children 
should be torn from him to gratify the caprice or the avarice of his mas- 
ter, or that he should be torn from them? If he will allow his con- 
science to speak, it will give bat one answer to all the questions, viz. 
that all this treatment is shocking injustice and iniquity. 

Once more. If he could be made free in a peaceable and orderly 
way, “would he not choose it rather?” Would he not consider his 
bondage a great affliction, or as the word of God calls it, a great oppres- 
sion? Might he not have some doubts as to the “justice and equity’ of 
his master’s dié/e to him and his family, and of his right to sell, mort- 
gage, or Will him and his through all his generations to the end of time? 
And would he not wonder that his master does not also doubt it, and 
seeing he makes so great pretensions4o knowledge and religion, that he 
does not see the glaring inconsistency, jand dissolve this relation at once. 
Let him now resume his place, and -talk no more of the difficulty of 
knowing what is just and equal, but ationce renounce the unjust and 
iniquitous claim to his fellow man. ,; Let him hold the marriage tie and 
all the natural relations, as sacred as he would in his own case. Let 
him give fair wages for the work of his servants, and let him endeavor 
to improve as much as he can, their moral and spiritual condition. Who 
can doubt that the principles of christian love will fully bear him out in 
doing all this, or that any thing less in his case, will leave the sincerity 
of his professions unquestionable ? 

We mugt-not overlook the circumstance that the apostle places the 
duties of servants on a different footing, in part, from that of the other 
relations. In the preceding cases, he presses their duties upon them, 
from a consideration of the relation itself, as well as a regard to the 
honor of religion. Wives are required to give submission to their hus- 
bands. because the husband is the head of the wife, and the husband is 
to 'ove his wife, becauSe she is himself, his own flesh, and children are 
to obey their parents, because “this is right,” every way right, right 
with reason and the law of God. But when he speaks to servants, he 
is silent as to the nature of the relation, and takes all the motives from 
which he would have them to obey men, from their relation to Christ 
and his people, and cause. Not a word of the master being the head 
of the servant, neither does he join to the obedience of the latter, the 
assertion,:“* this is right,” either according to the law of God, or right 
reason. 

On the other-hand, the duties of masters are argued from the abstract 
principles of justice and equity, which are not peculiarly the principles 
of masters only, but common to all men in every relation, and they are 
solemnly reminded of a day of judgment where they must answer for 
it, and whéreethe superiority of master will avail them nothing where 
justice and. equity, will not bear them out; or if they are christians, 
ad they are enjoined to act from that consideration, the whole question 
is settled at once, for the christian religion does not know the relation 
at all, farther than ta “suffer it.” “There is neither bond nor free ; 
ye are all one in Christ Jesus” (Gal. iii. 28. . ** Let every man abide in 
ihe same calling wherein he is called—is any man called being circum. 
cised, let him noy become uncircumcised ; is any called, being uncircum- 
cised, let himynet become circumcised. Art thou called, being a ser- 
vant, care not for it, but if thou mayest be made free, use it rather.” 
But why does the apostle stophere’? Why does he not say also “are 
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thou called being a master? ” &ec. Can you conjecture the reason? The 
apostle, as a minister of Christ, did not find it within his province t, 
say expressly, ‘‘ you must abolish slavery and cease to be a master -” 
and at the same time he well knew that the christian religion would no; 
warrant him to say, “art thou called being a master, continue to be « 
master.” For Christ came “to proclaim liberty to the captive, and the 
opening of the prison to them that are bound.” (Isa. Ixi. 1.—Luke jy, 
18.) And therefore he stops here. And when he addressed the christiay 
master in the spirit of Christ, slavery vanishes before him, and he 
speaks altogether in the language of liberty. ‘* Not now as a servant— 
but above a servant—a brother beloved.” (Philemon, v. 16.) 
Is any ane disposed to say, “ Why then does the apostle, if he is op. 
- nie 
posed to slavery, send back the runaway Onesimus?” Ans. Because 
the christian spirit will not countenance the slave in the violent emanci- 
ation of himself, and because he would have Philemon himself to set 
Fim free, from christian love and duty. Upon what other ground can 
he hold towards him the foilowing language: ‘ Wherefore though | 
might be much bold in Christ, to enjoin thee that which is convenient. 
yet for love’s sake, I rather beseech thee.” (Verse 8, 9.) This being 
his introduction of the matter, it applies to the whole of what he wish- 
es him to do respecting Onesimus. ‘The apostle had need of him “to 
minister to him in the bonds of the gospel,” and why does he then send 
him back? Plainly not because it would have been unjust or unequal 
to retain him, in itself considered, but that Philemon might consent, 
“not of necessity, but willingly.” He would grant that he might re- 
ceive him now, perhaps forever, or never again to be separated, but 
“not now us a servant,” not with the angry frown of a despot to be put 
in irons, half starved or whipped to death, but as the apostle’s “own 
bowels,” verse 12, “‘as himself,” verse 17. 

Observe 1. It cannot be inferred from the passage under considera- 
tion, or any of the parallels, that the relation between master and 
slave, is just and equal in itself. It is clear that in all the places there 
is no positive admission of it. All that is said to either masters or ser- 
vanis, may be said upon the supposition that it is an unjust and cruel 
oppression. For example, when he says, “ forbearing threatening,” or 
if you please, “ moderutirg threatening,” he does not necessarily im- 
ply that they had a just right to threaten at a//, but he may imply that 
all degrees and kinds of violence towards them were wrong. | may 
safely go farther, and affirm that it cannot be inferred from any part 
of Scripture. We are sure that whatever may be the particular in- 
terpretation of sundry places, they cannot be fairly interpreted, if the 
interpretation given, standin any opposition to such explicit commands 
as, “That ye break every yoke and let the oppressed go free.” (Isa. 
lviit. 6.) 

Directions are given Lev. xxv., with respect to who may be slaves, 
and who not. But this does not sanction it as just and equal. The 
scope of the whole chapter is to restrain them from making slaves of 
Israelites, as will appear upon reading it. It isnot sanction, but mere 
sufferance ; like the precept on divorce. “For the hardness of their 
heart,” (Mark x. 5.) Moses wrote this precept. And if there were sot 
a hardness in the slave-holder’s heart, there would be no need for one 
word to be said on the subject. But if directions given to an existing 
case, imply Scripture sanction, then we have its sanction to Polygamy, 
Deut. xxi. 15. But this none will affirm. 
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Let it be duly considered that God calls slavery, Oppression ; that he 
insisted with the great slave-holder, Pharaoh, upon immediate emancipa- 
tion, without limitation or condition. Pharaoh hela as good a claim as 
any other. ‘They were there in the country when he came to the throne. 
Yea, what plea can the modern slave-holder set up, that he could not ? 
Like his brethren he was haughty, and raged when the matter was pro- 
posed at all. He would not hear it argued at all. And thus when rea- 
son and equity would not induce him to yield, God did by a strong hand 
and a stretched out arm, set Israel free himself. This great work of 
emancipation gives character to the whole Old Testament. It formed a 
basis for general instruction, it was ordained to be spoken and sung 
through all generations. And it is impossible to admit that any text 
from Genesis to Revelation, can countenance slavery, without charging 
palpable contradiction on the Most High, in this case. 

Observe 2nd. A review of the passages that have been more particu- 
larly under consideration, will warrant the conclusion that it is contrary 
to the spirit of the gospel. ‘The gospel is altogether a spirit of liberty ; 
formally and chiefly, spiritual liberty : but it tends to liberty of a civil and 
political nature also. When it has its own full weight upon society, 
these will be amongst its prominent effects. The history of its effects 
on thove nations where it has been longest and purest, compared with 
those where it has not been at all. sufficiently attest this truth. Look at 
the palpable effects of the Reformation on the nations of Europe, and 
you may be convinced that the gospel is the antipodes of slavery. 

Observe 3d. Ministers of the gospel have, according to the scriptures, 
a right, and it is their duty to test both the title and the conduct dt date. 
holders, by the principles of justice and equity. They are warranted to 
say to them all, “ Do unto them the same things,” “Give them what is 
just and equal.” Remember that you have a master in Heaven, who 
will call you to a reckoning, and who will not admit your being a mas- 
ter as any plea for iniquity, neither will your political constitution save 
you; nor the fact that you were born in a slave-holding country ; nor 
that this great evil was introduced by the British. The only question 
here is, have you done what is just and equal to them? Had ministers 
done this their duty in its proper season, at the beginning, and done it 
prudently, but faithfully, 1 am persuaded that it would not be to doat this 
day. But they did not, and we are now called upon to do the accumu- 
lated work of an hundred vears. Nevertheless, it is our duty. But even 
now, let the light of the gospel shine upon slavery, let the spirit of His 
mouth breathe upon it, and the work is done. The chain melts of itself. 

Observe 4th. All the difficulties that would attend a full and free ac- 
tion of these principles upon slavery, and all that are imagined, are not 
a sufficient reason for declining the duty. To do the thing that is just 
and equal, is most commonly attended with difficulties bearing propor- 
tion to the scale of the operation. Reformation work is always painful, 
especially christian work. It is alla killing and crucifying work. It is 
like cutting off a right hand, plucking out a right eye. When the Jews 
came over to the gospel dispensation, it was painful work. Great losses 
were sustained, great hazards rua. Witness them in the case of Paul. 
It ruptured all the social ties, blasted his prospects for life, and made 
him an outlaw. When the heathen left the temple of the idols and came 
over to the service of the living God, it was called by eye witnesses, a 
turning of the world upside down. The terrible struggles that had to be 
made at the Reformation to burst the chains of popish slavery, cannot be 
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unknown to many of my readers. Society was shivered to pieces, and 
parents and children, husbands and wives, princes and their subjects, 
were arrayed against each other. 

I need not say that the effecting of the political reformation in this 

’ country was no easy matter; all know it full well. And I would ask 
when a reformation of any account was ever accomplished, without ep. 
countering great and alarming difficulties? If then difficulties were to be 
reason sufficient fur standing off, no reformation would ever be attempt- 
ed. After all, a great part of the difficulties alleged, against doing jus. 
tice and equity to the slave, are imaginary ; the frightful apparitions of a 
guilty conscience. But although they were all real, and although they 
were tenfold greater than they are, we are still as much bound as ever, 
to do that which is just and equal. In a word, the reader may be as. 
sured that however great the difficulty may be in trying to do this, ten- 
fold greater may be expected eventually from the vengeance of the just 
Ruler of the universe for neglecting it. 

Observe 5th. If persons holding slaves refuse to do to them what is 
‘just and equal,” what they themselves would account to be so, were 
they in the slave’s place, and what all men judge to be so, they must be 
reputed scandalous and disobedient to the truth of the gospel, and there- 
fore cannot consistently be admitted to the fellowship of the church, or 
if they are already members, they cannot consistently be allowed the 
privileges of sealing ordinances. And | know not how to separate from 
this class, those ministers who refuse to preach on such subjects, and to 
say, “ Ye masters give unto them that which is just and equal,” &&«— 
And much less do | know how to clear those who plead for slavery, as 
consonant to scripture. Surely it is blaspheming the word of God and 
the gospel of Christ, to represent them in favor of such a horrid system 
of iniquity, as slavery inthe States. The worst class of infidels could 
not devise any representation of the scriptures better calculated to ex- 
press their malignity against all revealed religion. And when such rep- 
resentations are made openly, by men calling themselves Presbyterian 
ministers, it is time for the friends of the Bible to repel the foul slander 
with an holy indignation. 

Observe 6. We ought to be instructed from these verses to guard 
against giving any, the least countenance to slaves effecting their own 
emancipation in a violent manner. Their bondage is their affliction, but 
not their sin. Any scheme of emancipation that would authorize this, 
must be contrary to the gospel. The sin lies at the master’s door, and 
therefore it is his part to remove the evil. Let him be brought to it by 
the force of principle. Such are the only means which the apostle em- 
ploys, “‘ not carnal but spiritual, yet mighty through God to the pulling 
down of strong holds.” EGO. — 


Se 


Art. Ill. Bible Calvinism. 


Mr. Eprror—The substance of the following essay, or scriptural de- 
fence of some of the most important and dinstinctive principles of Cal- 
vinism, is taken from a small tract published some years since, in Louis- 
ville, Ky., and though the passages cited in support of these princip!cs 
are not new, being all perhaps foundi n the public standards of the Se- 





Bible Calvinism. 503 


cession church, yet their arrangement, and the manner in which they are 
brought forward in this little tract, in answer to the common objections 
urved against them, seem admirably calculated to rivet those sentiments 
upon the minds of the faithful, and also to put to silence, if not to con- 
vince gainsayers ; and therefore I now transmit you a copy, with some 
alterations and additions, thinking it may possibly be for edification to 
give it a place in the Monitor. In a period like the present, when those 
principles of religion denominated Calvinistic are violently opposed, and 
not unfrequently misrepresented, publicity should be given to that which 
seems calculated, in some degree, to correct public sentiment. Nor can 
the warmest advocates or most violent opposers of Calvinism complain, 
when those sentiments are given in the express language of authors, 
deemed by all parties infallible. None who are possessed of the spirit of 
christian meekness and candor, will rail against the lanzuage of the Holy 
Spirit, nor will the warmest supporters of Calvinism complain of mis- 
representation J. D. 

Question. Do Calvinists believe the Bible to be of sufficient authority 
to decide in all questions of religious belief and practice, containing every 
thing requisite for our instruction in truth and duty? . 

Answer. I recieve the Bible “ not as the word of mer, but as it is in truth 
the word of God.” (1 Thess. i. 13.) I believe also that “ prophecy 
came not in old time by the will of man, but holy men of God spake as 
they were moved by the Hoiy Ghost ;” (2 Pet. i. 21.) that ‘all scripture 
is given by inspiration of God, and is profitable for doctrine, for reproof, 
for correction, for instruction in righteousness ; that the man of God may 
be perfect, thoroughly furnished unto all good works.” (2 Tim. iii. 16) 
I believe as the Spirit speaketh expressly, ** That in the latter times some 
shall depart from the faith, giving heed to seducing spirits, and doctrines 
of devils ;” (1 Tim, iv. 1.)—that as it is written “ There were false pro- 
phets also among the people, even as there shall be false teachers a- 
mong you, who privily shall bring in damnable heresies,” (2 Pet. ti. 1,) 
and that such may be known by “the law and the testimony, if they 
speak not according to this word, it is because there is no light in 
them.” (Isa. vitl. 20.) 

Q. In determining what is truth and duty, can we not receive as good 
authority the opinions and practices of such as are eminent for learning 
and piety ? 

4. I believe the declaration of our Lord, “in vain do ye worship me 
teaching for doctrines the commandments of men.” (Matt. xv. 9.) I 
cordially assent to the language of Paul, ‘as we said betore, so say I 
now again, if any man preach any other gospel unto you than that ye 
have received, let him be accursed.” (Gal i. 9.) I believe also that our 
“faith should not stand in the wisdom of men but in the power of God.” 
(1 Cor. ii. 5.) 

Q. The divinity of Christ being a conclusive evidence of the doctrine 
of the ‘Trinity, what is your belief respecting him ? 

A. J believe that “ Christ Jesus, being in the form of God, thought it 
not robbery to be equal with God ;” (Phil. ii. 6.) That ‘in the begin- 
ning was the Word, and the Word was with God, and the Word was 
God ;” (John i. 1.) That Jesus Christ was declared to be the Son of 
God with power ;” (Rom. i. 4.) that “ anto the Son he saith, thy throne O 
God, is forever and ever ;” (Heb. i. 8.) That “Jesus Christ is the true 
God and eternal life.” (1 Jon. v. 20.) I believe also his own declara- 
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tion, “I and my Father are One,” (John x. 30.) and that “there ap, 
three that bear record in heaven, the Father, the Word, and the Ho}, 
Ghost, and these three are one.”’ (1 Joh v. 7.) ; 
Q. Do you believe that Jesus Christ united his divine to a human na. 
ture! 

A. 1 believe that “ the Word was made flesh and dwelt among us,” 
(John i. 14,) that “God was manifest in the flesh, believed on in the 
world, and received up into glory ;” (1 Tim. iii. 16;) that “ Jesus Chrig, 
our Lord was made of the seed of David according to the flesh,” (Rom. 
i. 3.) that “he took not on him the nature of angels but the seed of Abra- 
ham.” (Heb. ii. 16.) 


Q. Why was it necessary that Christ, being in the form of God, 
should assume human nature ? 

A. 1 believe that “in all things it behooved him to be made like unto 
his brethren, that he might be a merciful and faithful Hight Priest in 
things pertaining to God ; to make reconciliation for the sins of the people,” 
(Heb. il. 17.) and as “ Every High Priest is ordained to offer gifts and saeri- 
fices ; wherefore it is of necessity that this man have somewhat also to 
offer,” (Heb. viii. 3.) and therefore “he was made a little lower than the 
angels for the suffering of death.” (Heb. ii. 9.) and “appeared to put 
away sin by the sacrifice of himself.” Heb. ix. 26.) 

Q. Do you believe that God from eternity purposed the death of 
Christ as a sacrifice for sin ? 

A. I believe that Jesus Christ was “the Lamb slain from the founda- 
tion of the world ;” (Rev. xui. 8.) That redemption is “with the pre- 
cious blood of Christ, who verily was fore-ordained before the foundation 
of the world; (1 Pet. i. 20.) That being delivered by the determinate 
counsel and fore-knowledge of God, “he was taken and by wicked hands 
was crucified and slain ;” (Acts ii. 23.) That the crucifiers of Christ 
“ were gathered together fur to do whatsoever” God’s “hand and coun- 
cil determined before to be done ;” (Acts iv. 28)—and that now unto the 
principalities and powers in heavenly places is known by the church the 
manifold wisdom of God, according to the eternal purpose which he pur- 
posed in Christ Jesus our Lord.” (Eph. iii. 10, 11.) 

Q. Was there any thing special in the condition of man which render- 
ed the atonement of Christ necessary ? 

A. 1 believe “The soul that sinneth, it shal! die ;’ Eze. xviii. 4.) That 
‘the scriptures hath concluded all under sin;” (Gal. iii. 22.) —That “there 
is none righteous, no not one ;” (Rom. iii. 10.)—That “ by the offence of 
one judgment came upon all men to condemnation ;” (Rom. v. 18.)—That 
men are ‘dead in trespasses and sins ;” (Eph. ii. 1.)—being “ by nature 
the children of wrath ;” (Eph. ii. 3.)—and that “ without shedding of blood 
there is no remission,” (Heb. ix. 22.) 

Q. Might not God, by the sovereign exercise of his mercy, have par- 
doned without a satisfaction all sincere well meaning people who do as 
well as they can? 

A. I believe that though Jehovah is “ The Lord, the Lord God, merci- 
ful and gracious, long suffering and abundant in goodness and truth; 
keeping mercy for thousands, forgiving iniquity, and transgression and 
sin’’—yet “he will by no means clear the guily, visiting the iniquity ol 
the father upon the children and upon the childrens’ children, unto the 
third and to the fourth generation ;” (Ex. xxxiv. 6,7.) and ‘ Therefore 
ae deeds of the law there shall no flesh be justified in his sight 
(Rom. tii, 20.)—* for if there had been a law given which could have 
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given life, verily righteousness had been by the law.” (Gal. in 
ol. But glory be to God in the highest, “ what the law could not do, 
n that it was weak through the flesh, God sending his own son in the 
:keness of sinful flesh, and for sin condemned sin in the flesh.” (Rom. 
vill. 3.) : 

Q. You believe, then, that there is no salvation for the heathen, or any 
who are totally ignorant of Christ? 

4. 1 believe Paul states the true condition of such when he says of 
the Ephesians, ‘at that time ye were without Christ, being aliens from 
the commonwealth of Israel, and strangers from the covenants of pro- 
mise, having no hope, and without God in the world.” (Eph. ii. 12.) 1 
believe also that “ whosoever shall call on the name of the Lord shall 
he saved,” but “how then shall they call on him in whom they have not 
believed? and how shall they believe in him of whom they have not 
heard ? and how shall they hear without a preacher ?” (Rom. x. 13, 14)— 
that ** There is one God, and one Mediator between God and man, the 
man Christ Jesus ;” (1 Tim. ii. 5.)—-that * neither is there salvation in 
anv other; for there is none other name under heaven given among men 
whereby we must be saved ;’’ (Acts iv. 12,)—and therefore “ where there 
is no vision the people perish.” (Prov. xxix. 18.) 

Q. Do you believe that Christ laid down his life to procure salvation 
for the whole human race ? 

A. I believe his own declaration, “I lay down my life for the sheep ;” 
(John x. 15.) and that “Christ also loved the church and gave himself for 
it ;” (Eph. v. 25.)—that ‘* God so loved the world that he gave his only 
begotten son, that whosoever believeth upon him shall not perish but have 
everlasting life ;’ (John iii. 16.)—and as in the days of Paul “as many as 
were ordained to eternal life believed’”’ (Acts xiil. 48)—so it shall con- 
tinue to the end of time. I believe of Christ that ** Him hath God ex- 
alted with his right hand to be a Prince and Saviour, fur to give repent- 
ance to Israel, and remission of sins.” (Acts v. 31.) 

Q. Was not the satisfaction rendered by Christ, to the law and justice 
of God, amply sufficient to make atonement for all the sins of all 
men ! 

A. I believe that “The blood of Jesus Christ his son, cleanseth us 
from all sin ;” (1 John i. 7.)\—That “ he is able also to save them to the 
uttermost that come unto God by him;” (Heb. vun..25.)—That “ It pleased 
the Father that in him should all fullness dwell ; and having made peace 
through the blood of his cross, by him to reconcile all things to himself; 
by him, I say, whether they be things on earth or things in heaven ;” 
‘Col. 1. 19, 20.) —that “ by one offering he hath perfected forever them 
that are sanctified ;’’ (Heb. x. 14.)—that he suffered and rose from the 
dead ‘that repentance and remission of sins should be preached in his 
name among all nations,” (Luke xxiv. 47.) and that ‘“* whosoever believ- 
eth on him shal] receive remission of sins.” (Acts x. 43.) 

Q. Does not the atonement then, being so extensive in its efficiency, 
of itself deliver men from the natural condemnation of spiritual death ’ 

A. Although the atonement, with respect to its intrinsic value, be amp- 
ly sufficient tor the whole world, yet I believe that “except a man be 
born of water and of the spirit he cannot enter into the kingdom of God ;” 
(John ‘ii. 5) —that “he that believeth not is condemned already, because 
he hath not believed in the name of the only begotten Son of God ;” (John 
ill, 18)—that “‘ them that believe on his name are born, not of blood, nor 
of the will of the flesh, nor of the will of man, but of God; (John i. 13) 
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—that “through the offence of one many be dead ;” (Rom. vy, 15)—that 
“it is the spirit that quickeneth” (John vi 63)—and that men are “dead 
in trespasses and sins,” (Eph. ii. 1)—until “ quickened” by the spirit of 
God. 

Q. Can men, dead in sin, of themselves turn to Christ and please God 
and if not, why? 
A. 1 believe the declaration of Christ, “no man can come unto m 
exceptthe Father which hath sent me draw him ;” (John vi. 44)—that he 
explains the cause, when he says “there are some of you that belieye 
not—therefore said I unto you, that no man can come unto me, except i 
were given unto him of my Father ;” (John vi. 64, 65)—or when he says 
“ve will not come unto me that ye may have life.” (John v. 40.) | be. 
lieve ** they that are in the flesh cannot please God,” (Rom viii. 8) for 
the reason given that ‘the carnal mind is enmity against God, for it js 

not subject to the law of God, neither indeed can be.” (Rom. viii. 7.) 

Q. Do you really suppose men are so bad as to be naturally disposed 
to reject Christ and his salvation ? 

A. 1 believe that **he came to his own, and his own received him not:” 
(John i. 11)—that “he is despised and rejected of men.” (Isa. li, 3)~ 
that the natural language of the human heart is “we will not have this 
man to reign over us ;” (Luke xix. 14)—that “ Christ crucified is unto the 
Jews a stumbling block, and unto the Greeks foolishness, but unto them 
that are called, the power of God and the wisdom of God.” (1 Cor. i. 
23, 24.) 

Q. You suppose, then, that some are called to Christ, notw:thstanding 
their native opposition. What do you mean by their being called?) ~ 

A. | believe that “ them that love God are the called, according to his 
purpose” (Rom. viii. 28)—that they are also “the called of Jesus 
Christ;” (Rom. i. vi) —“called to be saints;” (1 Cor. i. 2)—* called withan 
holy calling, according to the purpose and grace of God ;” (2 Tin. i, 9)— 
and as the apostle declares, “God hath from the beginning chosen you 
to salvation through sanctification of the Spirit and belief of the truth, 
whereunto he called you by our gospel.” (2 Thess. ti. 13, 14.) 

Q. Your language implies that God determined before hand upon the 
calling of some to Christ, through faith and holiness—Do you believe 
so? 

A. {believe that “ whom he did fore-know, he also did predestinate to 
be conformed to the image of his Son,” “ moreover, whom he did pre- 
destinate them he also called ;” (Rom: viii. 29, 30) —that God hath saved 
us and called us with a holy calling, not according to our works, but ac- 
cording to his own purpose and graze, which was given us in Christ 
Jesus before the world began ;” (2 Tim. i. 9)—that “ God hath chosen us 
(the faithful in Christ) in him betore the foundation of the world, that we 
should be holy and without blame before him in love ;” (Eph. i. 4)—that 
‘we are his workmanship, created in Christ Jesus unto good works, 
which God hath before ordained that we should walk in them.” (Eph. 
ii. 10.) 

Q. You say God predestinated those he fore-knew, will you tell me 
more fully in plain language, what you believe respecting predestination 
and election? 

1. I believe that “ the faithful in Christ Jesus’ God hath “ predestinat- 
ed to the adoption of children, by Jesus Christ to himself, according to the 
good pleasure of his will ;” (Eph. i. 5.)—that “they have in Christ obtain- 
ed an inheritance, being predestinated according to the purpose of him 
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who worketh all things after the counsel of his own will.” (Epi. i. 11)— 
| believe that as in the days of Elijah, “even so at this present time, 
iJso, there is a remnant according to the election of grace, and if by 
srace, then it is no more of works, otherwise grace is no more grace; 
‘Rom. xi. 5, 6)—that those whom * God according to his abundant mercy 
path begotten again to a lively hope through the resurrection of Jesus 
‘ hrist from the dead” are “ elect according to the fore-knowledge of God 
the Father, through sanctification of the Spir.t unto obedience and sprink- 
ing of the blood of Jesus Christ :” (1 Pet. ii, 3, 4)—I believe that in 
the ease of Jacob and Esau “ The children being not yet born, neither 
having done any good or evil, that the purpose of God according to 
election might stand, not of works but of him that calleth, it was said the 
elder shal! serve the younger.” (Rom. ix. 11, 12.) 

Q. Is it not incompatible with divine justice thus to choose one and 
reject another, without respect to character ! 

A l believe God sets this matter at rest in declaring to Moses “ I will 
have mercy on whom I will have mercy, and | will have compassion on 
whom I will have compassion, (Rom. ix. 15) and unto Pharoah “even 
for this same purpose have I raised thee up, that I might shew my power 
in thee, and that my name might be declared throughout all the earth. 
Therefore hath he mercy on whom he will have mercy, and whom he 
will he hardeneth.’’ (Rom. ix. 17, 18.) 

Q. But if God thus arbitrarily has mercy on whom he will, and hard- 
ens whom he will, why doth he yet find fault, for who hath resisted his 
will! 

4. L believe the apostle has best answered this question: ‘* Nay, but O 
man, who art thou that repliest against God? Shall the thing formed 
say unto him that formed it, why hast thou made me thus! Hath not 
the potter power over the clay of the same lump to make one vessel unto 
honor and another unto dishonor! What if God, willing to show 
his wrath,.and make his power known, endured with much long suffer- 
ing, the vessel of wrath fitted to destruction, and that he might make 
known the riches of his glory on the vessels of mercy which he had afore 
prepared unto glory ?” (Rom. ix. 20-23.) 

Q. But if God, by the Holy Ghost has taught so unequivocally the 
doctrine of predestination and election, what shall those multitudes of 
pious, learned and sincere professors do who disbelieve this doctrine ? 

A. “ He that reproveth God let him answer it?” (Job. xl. 2.) 

Q. But is it possible to love Ged as his character is exhibited by 
such a doctrine ¢ 

A. I believe it was the perfect love of God which prompted the 
apostle when he said “ Blessed be the God and Father of our Lord Jesus 
Christ, who hath blessed us with all spiritual blessings in heavenly places 
in Christ, according as he hath chosen us in him before the foundation of 
the world, that we should be holy and without blame before him in love, 
having predestinated us to the adoption of children by Jesus Christ to 
himself, according to the good pleasure of his will; (Eph. i. 3-5)—and 
again, “‘ we are bound to give thanks always to God for you brethren 
beloved of the Lord, because God hath from the beginning chosen you 
unto salvation.” (2 Thess, ij, 13)—It is possible to love God and yet believe 
“by grace ye are saved ;” and again “saved and called with a holy calling 
hot according to our works, but according to his own purpose and 


grace given us in Christ Jesus before the world began.” (Eph. ii. 8, and 
» T . . = 
~ dim. 1. 9.) 
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Q. If unconditional election be true, the elect must be saved ¢, 
they will, Can you really believe a doctrine so absurd ? 

A. If by unconditional election you mean election without res ect 
the merits of a person, or his actions, I answer * God hath ae 
called us with a holy calling, not according to our works, but ‘ie 
to his own purpose and grace ;” (2 Tim. i. 9)—that “not by Sieh: 
righteonsness which we have done, but according to his mercy he hat! 
saved us ;”’ (Tit. ii, 5)—that “ there is a remnant according to. the key 
tion of grace, and if by grace, then it isno more of works.” (Rom a 
5,6.) But if by unconditional election you mean no respect to holiness 
and obedience of life, as requisite to salvation, I answer “ The saints ay 
chosen in Christ Jesus that they should be holy;” (Eph. i. 4)—* called not 
untouncleanness but unto holiness;” (1 ‘Thes. iv. 7)—God having « pred :. 
tinated them to be conformed to the image of his Son‘;” (Rom. viii, 29° 
‘elect through sanctification of the Spirit unto obedience ;” (1 Pet. j, 9 
—* created in Christ Jesus unto good works ;” (Eph. ii. 10) —« chosen 
and ordained that they should bring forth fruit, and that their fruit should 
remain.” (John xv. 16.”) 

Q. But if God thus rejects one, and saves another who has nothing to 
recommend him to favor above his fellows, does it not argue a sinful par- 
tiality in him with respect to his creatures? 

A. Not to the elect; For though “ as many as were ordained to eter. 
nal life believed,” (Acts xiii. 48)—yet “ God is just, and the justifier of 
him that believeth in Jesus” (Rom. ii. 26)—not to the reprobate, for al! 
those ** whose names were not written in the book of life from the foun. 
dation of the wor'd,” (Rev. xvii. 8) when “ The Son of man shall come 
m: the glory of his Father with his angels, then shall he reward every 
man according to his works ;”” (Matt. xvi. 27)—and “ the wages of sin is 
death, but the gift of God is eternal life, through Jesus Christ our Lord ;” 
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Rom. vi. 23)—when all that are in their graves shall hear the voice of 
the Son of Man, they “shall come forth, they that have done good 
unto the resurrection of life, and they that have done evil unto the resur- 
rection of damnation.” ( John v. 29.) 

Q. But if there are some “*whose names are not written in the 
book of life from the foundation of the world” how is their salvation 
possible ? 

A. I believe “Jesus Christ is able to save to the uttermost all that 
come unto God by him ;” (Heb. vii. 25)—That he has said “ Him that 
cometh unto me I will in no wise cast out ;” (John vi. 27)—That every 
soul has the offer of salvation “ by repentance towird God, and faith to- 
ward our Lord Jesus Christ ;”’ (Acts xx. 21)—That “ God is willing that 
all should come to repentance ;” (2 Pet. iii. 9)—and if any come not, it is 
because as Christ said ‘“ ye will not come unto me that ye might have 
life.” (John v. 10.) 

Q. But if in themselves considered as free moral agents and subjects of 
the free offer of salvation, it is equally possible for all to attain salvation; 
is not the difference in all cases to be ascribed to the power of the 
human will ? 

A. 1 believe that “ it is not of him that willeth, nor of him that run- 
neth, but of God that sheweth mercy ;” (Rom. ix. 16) That * believers 
are born not of blood, nor of the will of the flesh, nor of the will of 
man, but of God ;” (John i. 13)—That “ by grace are ye saved through 
faith and that not of yourselves, it is the gift of God.” (Eph. ii. 8.) 

(). This. I suppose, you call free grace. But is it reasonable thus to 
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t free grace before free will; making the sinner’s recovery to God 
entirely of grace that the human powers go for nothing ? 

4. | believe that the proclamation of free grace is “ Whosoever will, let 
him take the waters of lite freely ;” (Rev. xxii. 17)—That it is by the 
power of free grace the will is bowed into acquiescence according to 
the promise, «'Thy people shall be willing in the day of thy power.” 

ps, cx. 3) To this power of free grace the regenerate man alludes, 
«hen he confesses ‘* By the grace of God. I am what I am.” (1 Cox 
cv. 10. ; : ; 

Q. So you will have it that free will itself must submit to the trans- 
forming power of free grace before it ever helps us in the affair of sal- 
vation. Can you tell me, then, how such free grace as saves one and not 
another, When there is no merit of good works in either, consists with 
the Divine perfections’ 

A. This is no other than asking *Canst thou by searching find out 
God? canst thou find out the Almighty to perfection?” (Job ix. 7)— 
Touching the Almighty, we cannot find him out; “he is excellent in 
power and in judgment, and in plenty of justice ;” (Job xxxvii. 23)— 
and if some are saved, “ being predestinated according to the purpose 
of him who worketh all things after the counsel of his own will ;”’ | Eph. 
 11)—If “ these things are hid from the wise and prudent and revealed 
unto babes,” it becomes us cheerfully to say ‘“‘even so, Father, for so 
it seemed good in thy sight.” (Matth. xi. 26, 27.) I believe his own 
declaration, “‘ as the heavens are higher than the earth, so are my ways 


higher than your ways, and my thoughts than your thoughts ;” (Isa. lv. 9 


that instead of murmuring “ How canst these things be ?”’ (John iii. 9) 
_it is the dictate of reason that we should rather exclaim “ O the depth 


of the riches, both of the wisdom and knowledge of God, how unsearch- 
able are his judgments, and his ways past finding out.” (Rom. xi. 33. 

Q. But if God does “ work all things after the counsel of his own will.” 
it is a secret to us what that counsel is; why then meddle with the “ de- 
terminate counsel and fore-knowledge of God ?”’ 

A. I believe that *‘ secret things belong unto the Lord our God, but 
those things which are revealed belong unto us and to our children for 
ever ;” (Deut. xxix. 29)—that as to the revealed will of God—« all 
scripture is given by inspiration of God, and is profitable for doctrine, 
for reproof, for correction, for instruction in righteousness ;” (2 Tim. iii, 
16 )—That it is a revealed truth that God “ doeth according to his will 
inthe army of heaven and among the inhabitants of earth ;” (Dan. iv. 35)— 
that “ known unto God are all his works from the beginning of the world, 
Acts xv. 18) and that “believers are his workmanship ;” (Eph. ii. 10) 
—“predestinated according to the purpose of him,” &c. (Eph. i. 11)— 
And hence I believe no minister of the gospel can omit to declare these 
revealed truths and yet truly say “I have not shunned todeclare unto you 
all the counsel of God;” (Acts xx. 27)—or be found obedient to the in- 
junction * all my words that I shall speak unto thee, receive in thine 
heart, ‘and go unto the children of thy people and tell them, Thus 
saith the Lord, whether they will hear or whether they will forbear.” 

Eze. iii. 10, 11.) 

Q. You believe then with regard to the saints, that “It is God that 
worketh in them to will and to do of his good pleasure.” But can you 
believe that God’s governing, directing, and predetermining influence ex- 
tends to all his creatures and all their actions? 

A. I believe with Nebuchadnezzer that Jehovah “doeth according tu 
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his will in the army of heaven and among the inhabitants of the earth,” 
(Dan. iv. 35.) that “the Lord hath prepared his throne in the heave, 
and his kingdom ruleth over all,” (Ps. cil. 19) That “ whatsoever ti, 
Lord pleased, that did he in heaven and on earth, in the seas and alj dee, 
places ;” (Ps. exxxv. 6)—That “the hawk flies by” his “ wisdom and 
stretches her wings toward the south, The eagle mounts up at his 
command, and makes her nest on high ;”’ (Job. xxxiv. 26, 27)—Also « th 
king’s heart isis in the hand of the Lord, as the rivers of waters, he 
turneth it whithersoever he will ;” (Prov. xxi. 1)—and though “ There are 
many devices in a man’s heart, nevertheless the counsel of the Lord, tha 
shall stand.” (Prov. xix. 21.) I believe further Christ’s own declaration. 
“ Are not two sparrows sold for a farthing? and one of them shal por 
fall on the ground without your Father, but the very hairs of your head 
are all numbered ;” (Math. x. 29, 30)—and the same Being “ Telleth the 
number of the stars, he calleth them all by their names ;” (Ps. cxlvii. 4) 
and further declares “I form the light and create darkness, 1 make peace 
and create evil; I the Lord do all these things.” (Isa. xlv. 7.) 

Q. But certainly you will grant that sinful actions, and events that 
come to pass fortuitously, or by chance, are not under the divine 
control ? 

A. I believe that “The lot is cast into the lap, but the whole dispos. 
ing thereof is of the Lord ;” (Prov. xvi. 33)—That when “ acertain man 
drew a bow at a venture and smote the king of Israel between the joints 
of the harness” (1 Kings xxii. 34) he was guided by divine influence. 
Respecting sinful actions, I remark, that the cursing of Shimei was sin- 
ful, yet 1 believe the declaration of David, “So let lim curse, because 
the Lord hath said unto him, curse David.” (2 Sam. xvi. 10.) I believe 
also God’s own declaration, “ And if the prophet be deceived when he 
hath spoken a thing, I the Lord have deceived that prophet.” (ze. xiv. 
9.) 1 believe that the sons of Jacob had good reason to entreat Joseph, 
‘Forgive, I pray thee now, the trespass of thy brethren, and their sin, 
for they did unto thee evil ;” (Gen, | 17)—yet 1 also believe Josephs de- 
claration, ‘* Now, therefore, be not grieved nor angry with yourselves that 
ye sold me hi-her, for God did send me before you to preserve life.” 
“So now it was not you that sent me hither, but God.” (Gen. xlv. 5-8.) 
I believe God’s word respecting the king of Assyria, ** O Assyrian, the rod 
of mine anger and the staff in their hands is mine indignation. I will send 
him against a hypocritical nation, and against the people of my wrath will 
I give him a charge, to take the spoil and totake the prey, and: to, tread 
them down like the mire of the street,” yet as the instrument of accow- 
plishing the divine vengeance he sinned, hence says the Lord, * where- 
fore it shall come to pass that when the Lord hath performed his whole 
work upon Mount Zion and on Jerusalem, I will punish the fruit of the 
stout heart of the king of Assyria and the glory. of his high looks.” 
(Isa. x. 56-12)... 1 believe “tne charge” respecting the cructfiers oi 
Christ, that “ Him being delivered by the determinate couns:| and fore- 
knowledge of God, ye have taken and by wicked hands ye have cruci- 
fied and slain,” (Acts ii. 23)—yet, as he said to Pilate, “* Thou couldst 
have no power agaist me except it were given thee from above ;” (Johu 
xix. 11)—and therefore ‘they were gathered together to do whatso- 
ever” God's “ hand and counsel determined before .to be done.” (Acts 
iv. 27, 28.) 

Q. But do you not-then make God the author of sin, and take away 
all accountability from the creature / 

A. I believe that*« God cannot be tempted of evil, neither tempted he 
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anvinan. But every man is tempted when he is drawn away of his own 
igsts and enticed.” (James i. 13, 14.) As he says of the king of Assyria, 
« Howbeit, he meaneth not so, neither doth his heart think so, but it is 
in his heart to destroy and to cut off nations not a few ;” (Isa. x. 7.)— 
and as Joseph says of his brethren, * But as for you, ye thought evil 
against me, but God meant it unto good, to bring to pass as it is this day 
ty save much people alive.” (Gen. |. 20.) Hence of God it is sai!, * evil 
cannot dwell with thee nor fools stand in thy sight.” (Ps v. 5.)—*“Thou 
art of purer eyes than to behold evil, neither canst thou look upon ini- 
quity.” Hab. i. 13.) | 

Q. Suppose however that such as have been predestined to the adop- 
tion of children, should after their adoption fall from grace, or return to 
an unregenerate state, what would be the consequence ? 

A. I believe “It is impossible for those who were once enlightened 
and have tasted of the heavenly gift, that were made partakers of the 
Holy Ghost, and have tasted of the good word of God and the powers of 
the world to come, if they shall fall away, to renew them again to repent- 
ance ;” (Heb. vi. 4—6.)—that when “ The righteous turneth away from 
his righteousness and committeth iniquity, and doeth according to all the 
abominations which the wicked man doeth, all his rizhteousness that he 
hath done shall not be mentioned ; in his trespass that he hath trespassed 
and in his sin which he hath sinned, in them shall he die ;”’ (Ezek. xviii. 
24.)\—that “If we sin willfully after we have received the knowledge of 
the truth, there remaineth no more sacrifice for sin, but a certain fear- 
ful looking for ef judgment and fiery indignation.” (Heb. x. 26, 27.) 

Q. What security have believers that they shall not fatally apostatize ? 


A. 1 believe that “ We are not sufficient of ourselves to think any 
thing as of ourselves, but our sufficiency is of God ;” (2 Cor. iii. 5.)— 
that the “elect according to the foreknowledge of God the Father, are 
kept by the power of God through faith unto salvation, ready to be re- 


” 


vealed in the last time ;” (1 Pet. n. 5.)—that as Christ says, “He that 
heareth my words and believeth on him that sent me, hath everlasting 
life and shall not come unto condemnation.” (John v. 24.)—“ My sheep 
hear my voice, I know them and they follow me, and I give unto them 
eternal life aud they shall never perish ;’ (John x. 27, 28.)—that “ He 
is faithful who hath promised ;” (Heb. x. 23.)—and that “ God is faithful 
that calleth you, who also will do it ;’ (1 Thess. v. 24.) I believe it is 
truly said to believers, that “* We are his workmanship, created in Christ 
Jesus unto good works ;” (Eph ii. 10.)—and that ** He which hath begun 
a good work in you will perform it until the day of Jesus Christ ;” (Phil. 
1, 6.)—* Who also shall confirm you unto the end, that ye may be blame- 
less in the day of our Lord Jesus Christ.” (1 Cor. i. 8.) 

Q. But does not experience teach us that some do apostatize, or fall 
from grace to an unregenerate state ? 

A. I believe that “some having put away faith and a good conscience 
concerning faith, have made shypwreck ;”’ (1 ‘Vim. i. 19.)—that “ they 
went out from us, but they were not of us, for if they had been of us, 
they would no doubt have continued with us ;” (1 John ti. 19.)—that ma- 
hy “when they have heard the word, immediately receive it with glad- 
ness,” who yet because “they have no root in themselves endure but for 
atime ;” (Mark iv. 16, 17.)—But that “the steps of the good man are 
ordered by the Lord, and he delighteth in his way, and though he fall he 
shall not be utterly cast down; for the Lord upholdeth him, with his 
hand.” (Ps, xxxvii. 23, 24.) 

“ Whas do you suppose happens to men after death? 








512 Latracts from «a Glergyman’s Liary. 


{. L believe that “It is appointed unto all men once to die, and afte; 
that the judgment ;” (Heb. ix. 27.)—that “ There shall be a resurrectig, 
of the dead, both of the just aud unjust ;” (Acts xxiv. 15.)—that «The 
L.ord himself shall descend from Heaven with a shout, with the voice of 
the Archangel and with the trump of God ; and the dead in Christ shal 
rise first;” (1 Thess. iv. 16.)—that “ We must all appear before the judg. 
ment seat of Christ, that every one may receive the things done in th» 
body, according to that he hath done, whether it be good or baa ;” 4 
Cor. v. 10.)—-that “ The wicked shall go away into everlasting punish. 
ment, but the righteous into life eternal.” (Mat. xxv. 46.) 

Q. What can be the reason why so many disbelieve the plain declara. 
tions of the Bible? 

A. I believe, “This is the condemnation that light is come into the 
world, and men love darkness rather than light, because their deeds ar. 
evil. For every one that doeth evil hateth the light, neither cometh 1. 
the light lest his deeds should be reproved ;” (John iii. 19.)—that there 
« Are some things hard to be understood, which they that are unlearned 
and unstable, wrest, as they do also the other scriptures to their own de. 
struction ;” (2 Pet. iii. 16.)—that many “ hearing, hear not, neither ¢ 
they understand. For their heartis waxed gross, and their ears are dul| 
of hearing, and their eyes they have closed, lest at any time they should 
see with their eyes, and hear with their ears, and understand with thei: 
heart, and should be converted.” (Math, xii, 13-16.) 

Nore.—The reader will discover that the answers to these queries are 
given in the language of inspiration. He will probably also admit, thai 
as here presented, they appear decisively in favor of predestination and 
its kindred doctrines. 

The force of scripture truth, however, is in various ways sought to be 
evaded. Among these is the subterfuge of saying that our translation is 
incorrect. But as to this, I feel no hesitation in saying to all who can 
read plain English grammatically, that they may safely ground their fait) 
and practice, and hope of glory, on the word of God as it reads in the 
commonly received English translation. 

Others may peihaps seek to evade the force of the scripture as here 
applied, by hastily pronounciug it a mutilated selection, perverted from 
iis proper meaning by being quoted in detached sentences. Such an 
evasion, however, unless it can be substantiated by proving that the quo- 
tations exhibit a meaning contrary to the scripture sense, I maintain to 
be an act of trifling with truths, which, as we fear God, we are bound to 
receive and reverence. In selecting and arranging these quotations, 
special care has been taken that no passage as here applied, should pre. 
sent a meaning not justified by the context. 


Arr. V. Extracts froma Clergyman’s Diary. 


It is asserted as a fact, that when the Eagle beholds the storm coming 
down, he considers with wonderful accuracy, his ability to withstand its 
force ; and should the wind and tempest threaten to rage with irresisti- 
ble violence, he instantly spreads his wings, soars above the storm, and 
calmly looks down on the raging elements below. Thus, amid the storms 


















Extracts from a Clergyman’s Diary. 513 






of life should the christian act. Let his soul rise on the wings of faith 
to heaven—let him by faith contemplate his happy home, and while this 
sea of life is tossed and convulsed with storms and tempests, let his hope 
enter within the veil and rejoice in prospect of the sure possession of 
those peaceful mansions, where storms and trials can never come. 


While we must not run into temptation, yet, neither must we run out 
of the way of duty, to escape it. Resist temptation—oppose sin, and 
thus as Samson obtained honey from the carcase of the lion, draw food 
for the soul from a slain enemy. 







Balch, in his discourse on Christianity and Literature, says of Watts, 
that by his hymns, he has “long led the sacramental host of God’s elect 
—has decorated the temple of Zion and carried thence a wreath of glo- 
ly that fadeth not away.” He should have said that Watts, by his dar- 
ing blasphemies against the “ book of Psalms,” and the introduction of 
his own worthless Dagon in their room, has desecrated the temple of Zi- 
on, and “carried thence a wreath of glory,” even God’s own precious 
words, to make way for his own imperfect effusions. 
















ne ae 


Christian, Eternity is before you. Prepare to meet thy God. The 
avenger of blood is pursuing; hasteu to your home; press on to the 
promised land. ‘This Sodom, this polluted earth, will soon be destroy- 
ed. Rest not till you reach the mount of safety—the city of your God. 
You say you love Christ, and long to be in heaven. O show that you 
mean what you say, by every day thinking of, longing after, and prepa- 
ring for its imperishable glories. 


















To join a corrupt church, on the plea of aiding an orthodox minority 
is sinful and absurd. Itis sinful, because the act of uniting with a back- 
sliding church, is openly countenancing the apostacy of that church. It 
is absurd, because no man in bis senses, would sincerely pretend, that 
in order to draw out one who is plunged in the deep mire of error, he 
must himself plunge in with him; he will rather seek firm ground, and 
standing on the rock of everlasting truth, strive to draw the sinking 
soul to the only sure foundation. 





A neighbor of mine, a minister in the Gen. Assembly, calling himself 
Calvinistic too in his sentiments, asserted ata protracted meeting, that 
“the sinner could believe as easily as he could eat his dinner, or cross 
the street.” Contrast this boasting unscriptural expression, with the 
description of conversion in the Bible. ‘No man,” says Christ, “can 
come to me except the Father draw him.” It is the work of Omnipo- 
tence. “Except a mar be born of the Spirit,” he cannot believe, he 
cannot see, he cannot enter into the kingdom of heaven. We are dead 








in sins; God only can quicken us. We are unwilling—God must make ' 
us willing in the day of his power. Our hearts are closed against the 
calls of mercy—the Lord must open them. We are blind, polluted and 
undone ; God must open our blind eyes, save us by the washing of re- 


generation and the renewing of the Holy Ghost, pluck us as brands from 
the burning, and fit us for heaven. Moral suasion will never lead men 
o receive the truth in the love of it. Reasoning will never savingly 
convince a man that the Bible is God’s word. By overwhelming argu- 


ments we may put to shame the folly of infidelity, and silence its cav- 
Vou. ALV. 33 
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ils ; but to implant a love of truth in the heart, requires an effort of Om. 
nipotence. Though witha sunbeam you could illuminate every text 
and every mystery, making every thing so plain that he might read who 
runneth, yet, the unrenewed man, loving darkness rather than light 
would close his eyes; or like the men who journeyed with Paul, he 
might see a light and hear a voice, and yet sce and understand no typ) 
in a saving manner. Faith to believe, a new heart, and a right spirit to 
nnderstand savingly the mysteries of redemption, must be given by 
God ; and unless this is given, the soul will sink into hell with the Bibj. 
imprinted on the memory, and the offers of mercy sounding in the ears, 
Without this ability to believe—this faith—this gift of God—before | 
the wonders of Egypt—all the miracles of our Lord—in the face oj 
all the evidences of our Saviour’s deity and the truth of his word— 
evidences which have filled heaven with amazement and hell with ter. 
ror—the carnal heart will remain callous as the nether mill-stone. And 
what then? Must we sit down in despair? What can we do? Pray. 
As a helpless, perishing sinner, ask for this ability, this faith. Ask, and 
the veil will be rent, the blind eye opened, the deaf ear unstopped and 
the withered arm strengthened. “ Ask and it shall be given you, seek 
and ye shall find, knock and it shall be opened unto you.” “Him that 
cometh to me, I will not, no I will not cast out.” 


We must judge of peace from its nature and consequences, from its 
origin and tendency. ‘There is peace between devils ; but it is a peace 
which unites in opposing all that is good and holy. ‘There is peace be- 
tween banded robbers and assassins ; but it is a peace which fattens on 
the blood and the property of their fellow men. “Come,” say they,— 
“Come with us—cast in thy lot among us—let us all have one purse.” 
There is peace in the carnal and unrenewed heart, when the strong man 
armed keepeth his goods and rules the powers of the mind at his pleas- 
ure; but it isa peace, which, if not broken, will bring dowa eternal 
death upon the soul. ‘There is peace, an outward peace, (though far 
from being real,) amongst the :aembers of the popish church ; but it is 
a peace which can exist only in the poisoned atmosphere of error, and 
thrives on the false hopes it presents to the guilty soul. Alas! this 
peace springs not from purity ; it is the offspring of presumption and 
error; and when » church can glory in the possession of such peace, it 
is an evidence th. *he spiritof apathy and delusion—the forerunner of 
destruction has cou:. upon her. 

The charity which rejoiceth in the truth, which contends earnestly 
for the faith delivered to the saints, is the only true spirit of love which 
can heal the * divisions of Reuben,” and hasten the time when “ Ephraim 
shall not envy Judah, and Judah shall not vex Ephraim.” Besides, we 
are not at liberty to alter, or add to the instructions our Master and 
King has given us. If we might do this with impunity, even in one 
point—if the beauty and purity of the church might thus be sacrificed, 
and her heavenly institutions thrown down and trampled in the dust, 
that this false peace may pass over them, into the house of God, then 
we may alter all the laws of our Sovereign, and to make room for this 
idol, drive truth from the earth. The gospel itself, owing to the sin o! 
men, isa sword on the earth. The world is asleep in sin, and because 
the gospel trumpet breaks that sleep and warns the sinner that he is 00 
the Brink of perdition, would it be charity to hush that call of mercy, 
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and cry, peace, peace, till the thunders of the day of wrath broke over 
the lost soul and announced his hopeless doom ? 

The Prince of Peace himself, the Saviour of sinners, is to many, 
owing to the terrible malignity of the carnal heart, a stone of stumbling 
and arock of offence. The glad tidings of salvation, to many careless 
ones, prove a ‘savour of death.” The heralds of the cross are, in the 
opinion of many, disturbers of the peace of society, men that turn the 
world upside down. And must the gospel, which through the depravi- 
tv of men has caused such dissensions, be removed to heaven again, 
rather than disturb the false peace of the wicked? Must the beams of 
the Sun of Righteousness be withdrawn forever, that the darkness and 
slumber of spiritual death which broods over our miserable earth may 
never be scattered ? Must the truth retire from the earth, and the friends 
of truth cease to testify on its behalf, lest the hatred of the carnal heart 
should be excited, and the peace of pollution and death be broken ?— 
Must truth thus be sacrificed, and the friends of truth consent to be hur- 
ried down to the whirlpool of error, to see the church buried beneath 
its baleful waves, and not lift a finger to prevent, nor raise a cry for 
rescue. If sucha spirit should continue to spread and prevail in the 
Reformation Churches, farewell forever to all their glory. A worse 
than Egyptian darkness, a darkness that in its terrible effects will be felt 
throughout eternity on the souls perhaps of millions, will settle upon 
them. Alas! that so many protestant churches continue to cherish this 
false peace which is digging the grave of truth—continue to cling to, 
and countenance errors as fatal in their tendency, as ruinous to souls, 
as if still folded in the deadly embrace of the * Mother of Harlots,” 
though they may not be nominally her daughters, nor covered with her 
bloody robe. MAXTON. 


Aart. VI.—Precious Remedies against Satan’s Devices 
(Continued from page 472.) 

Cuarter VIII.—The eighth Device that Satan hath to draw the soul 
to sin, is, By representing to the soul the outward mercies ungodly men 
enjoy, and the outward miseries they are freed from, whilst they walk 
in the ways of sin. Saith Satan, dost thou see, O soul! the many mer- 
cies that sach persons enjoy, who walk in those very ways that thy soul 
startles to think of, and the many crosses they are delivered from, even 
such as make other men (who dare not walk in such ways) spend their 
days in sighing and mourning; and therefore, saith Satan, if thou will 
be freed from the dark night of adversity, and enjoy the sunshine of 
prosperity, thou must walk in their ways.* 

By this stratagem the devil took those in Jer. xliv. 16, 17, 18. ‘ As for 
the word that thou has spoken unto us in the name of the Lord, we 
will not hearken unto thee ; but we will certainly do whatsoever thing 
goeth forth out of our mouth, to burn incense unto the queen of heaven, 
and to pour drink-offerings unto her, as we have done, we and our 
fathers, our kings, and our princes in the cities of Judah, and in the 


* It was a weighty saying of Seneca, ‘‘ There is no one more unhappy than he who 
never ielt adversity.”’ 
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streets of Jerusalem: for then had we plenty of victuals, and wore 
well and saw no evil. But since we lett off to burn incense to th, 
queen of heaven, and to pour out drink-offerings unto her, we have 
wanted all things, and have been consumed by the sword, and by the 
famine.’* This is the language of a world of ignorant, profane, and 
superstitious persons, that would have made them a captain to retury 
to bondage. yea, to that bondage that is worse than that the Israelites 
groaned under. Now, the remedies against this device of Satan, are 
these that follow : 

Remedy 1. Solemnly consider, that no man knows how the heart of 
God stands by his hand; his hand of mercy may be towards a man, when 
his heart may be against him, as you may see in Saul and others,} 
Aud the hand of God may be set against a man, when his heart is dear- 
ly set upon him, as you may see in Job and Ephraim; the hand of God 
was sorely set against them, and yet the heart and bowels of God were 
strongly working towards them; ‘ No man knoweth either love or ha- 
tured by outward mercy or misery ; for ail things come alike to all, to 
the righteous and the unrighteous, to the good and to the bad, to the 
clean and to the unclean,’ &c, The sun of prosperity shines as well 
upon brambies as fruit trees; the snow and hail of adversity lights upon 
the best garden, as well as dung-hills, or the wild waste. Ahab’s and 
Josiah’s ends concur in these very circumstances. Saul and Jonathan, 
though different in their natures, deserts, and deportments, yet in their 
deaths they were not divided. Health, wealth, honor, &c., crosses, 
sicknesses, losses, &c. are cast upon good and bad men promiscuously, 
‘The whole Turkish empire is nothing else but a crust, cast by heaven's 
great housekeeper to his dogs.’{ Moses dies in the wilderness as wel! as 
those that murmured. Nabal is rich as well as Abraham: Ahithophel 
wise as well as Solomon; and Doeg honored by Saul, as well as Jo- 
seph was by Pharoah. Usually the worst of men have most of these 
outward things; and the best of men have least of earth though most 
of heaven. 

Rem. 2. Consider likewise, there is nothing that doth so provoke God 
to be angry, as when men take encouragement from God’s goodness and 
mercy to do wickedly. This you may see by the wrath that fell upon 
the old world, and by God’s raining fire from heaven upon Sodom and 
Gomorrah. This is clear in Jer. xliv. from verse 20 to verse 28, the 
words are worthy your best meditation; oh, that they were engraven in 
your hearts, and constant in all our thoughts! ‘Though they are too 
large for me to transcribe them, yet they are not too large for me to 
remember them. To argue from mercy to sinful liberty, is the devil's 
logic, and such logicians ever walk as upon a mine of gunpowder, ready 
to be blown up; such persons can never avert or avoid the wrath of 
God.§ It is the highest wickedness for a man to be very bad, because 
God is very good ; ‘a worse spirit than this is not in hell.’ Ah, Lord, 





* Some of the Heathens would be as wicked as their gods were, counting it a dishonor to 
their god to be unlike him.—Lacraytivs. 

t Fully judged the Jews’ religion to be naught, because they were so often overcome, 
impoverished and afflicted; and the religion of Rome to be right, because the Romans pros- 

red and became lords of the world; and yet, though the Romans had his hand, yet the 
es had his heart; for they were dearly beloved, though sorely afflicted. 

t “ Nething more than a bit of bread.” —Lutuer. i . 

§ Such souls make God a God of clouts, one that will not do as he saith, but they = 
find God to be as severein punishing, as he is to others gracious in pardoning. (0° 
turns aggravate unkindnesses, and our guilt is increased by our obligations. 
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doth not wrath, yea, the greatest wrath, lie at this man’s door? Are 
not the strongest chains of darkness prepared for such a soul? To sin 

gainst mercy is to sin against humanity ; it is bestial, nay, it is worse. 
T » render good for evil is divine, to render good for good is human: 
to render e vil for evil is brutish, but to render evil for ‘good is devilish ; 
and from this evil deliver my soul, O God. 

Rem. 3. Solemnly consider, that there is no greater misery in this 
life, than hot to be in misery ; no greater affliction than not to be afflic- 
ted: wo! wo! to that soul that God will not spend a rod upon; this is 
the most awful stroke, when od refuses to strike! ‘Ephraim is join- 
ed to idols; let him alone. Why should you be smitten any more? 
You will revolt more and more.’ When the physician gives over the 
patient, you say, ‘Ring his knell, the man is dead:’ so when God 
gives up a soul to sin without pg ang you may truly say, ‘ This soul 
is lost, you may ring his knell, for he is twice dead, and plucked up by 
the roots” F reedom from punishment i is the mother of security,* the 
step-mother of virtue, the poison of religion, the moth of holiness, and 
the introducer of wickedness: ‘ Nothing (said one) seems more unhap- 
py to me, than he to whom no adversity hath happened.” Outward 
imere le s oft-times prove a snare to our souls. ‘I will lay a stumbling- 
block,’ (Ezek. ili. 20.) Vatublus’s note there is, ‘I will prosper him in 
all things ; and not by affliction restrain him from sin.’ Prosperity 
hath been a stumbling-block, at which millions have stumbled and fallen, 
and destroyed their souls forever. 

Rem. 4. Seriously consider, that the wants of wicked men, under all 
their outward mercy and freedom from adversity, is far greater than all 
their outward enjoyments. They have many mercies, yet they want 
more than they enjoy, the mercies which they enjoy, are nothing to the 
mercies they want. It is true, they have honors and riches, and plea- 
sures, and friends, and are mighty in power ; their seed is established 
in their sight with them, and their offspring before their eyes; ‘ Their 
houses are safe from fear, neither is the rod of God upon them; they 
send forth their little ones like a flock, and their children dance. They 
take the timbrel and harp, and rejoice at the sound of the organ; they 
spend their days in wealth, their eyes stand out with fatness, they have 
more than heart can wish: and they have no bands in their death, but 
their strength is firm: they are not in trouble as other men,’ as David 
and Job speak ; yet all this is nothing to what they want.| They want 
interest in God, Christ, the Spirit, the promises, the covenant of grace, 
and everlasting glory ; they want acceptation and reconciliation with 
God ; they want righteousness, justification, sanctification, adoption 
and redemption ; they want the pardon of sin, power against sin, 
freedom from the dominion of sin; they want that favor that is 
better than life, that joy that is unspeakable and full of glory, 
that peace thal passes understanding, and that grace, the least spark of 
which is more worth than heaven and earth; they want a house that 
hath foundations, whose builder and maker is God, those riches that 
perish not, the glory that fadeth not, and that kingdom that can never 
be moved. Wicked men are the most needy in the world, yea, wey 
Want those two things that would render their mercies sweet, viz. 
‘The blessing of God, and content with their condition, and without 


* 


" Religion brought forth riches, and the daughter soon de ‘Voured the mother,”’ saith 
Augustine, 


mi... Men that enjoy all worldly comferts may truly say, ‘‘ All human comforts are but deso. 
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which, their heaven is but misery on this side hell.* When their hearts 
are litted up, and grown big upon the thoughts of their abundance. jf 
conscience do but put in a word, and say, it is true, here is this and that 
outward mercy; oh! but where is an interest in Christ? The favor of 
God? The comforts of the Holy Ghost? Where are thy evidences 
for heaven? &c. This word from conscience makes the man’s counte- 
nance to change, his thoughts are troubled, his heart is amazed, and ajj 
his mercies on the right hand, and left, are as dead and withered. Ah! 
were but the eyes of wicked men open to see their wants in their 
abundance, they would cry out, and say as Absalom did, ‘ What are all 
these to me, so long as I cannot see the king’s face” What is honor, 
and riches, and the favor of creatures, so long as I want the favor of 
God, the pardon of my sins, an interest in Christ, and the hopes of glo- 
ry’ O Lord, give me these, or I die, give me these, or | shall eternal- 
ly die. 

Rem. 5. Solemnly consider, that outward things are not as they seem, 
and are esteemed : they have indeed a glorious outside, but if you view 
their insides, you will easily find that they fill the head full of cares, 
and the heart full of fears; what if the fire should consume one part of 
my estate, and the sea should be a grave to swallow up another? What 
if my servants should be unfaithful abroad. and my children should be 
deceitful athome’? Ah! the secret fretting, vexing, and gnawing, that 
daily, yea, hourly, attend those men’s souls, whose hands are full of 
worldly goods. 

It was a good speech of an emperor, ‘You (said he) gaze on my 
purple robe and gol!en crown; but did you know what cares are under 
it, you would not take it up from the ground to have it.’ It wasa true 
saying of Augustine on the 26th Psalm, * Many are miserable by loving 
hurtful things; but they are more miserable by having them.’ _ Itis not 
what men enjoy, but the principle from whence it comes, that makes 
them happy. Much of these outward things usually cause great dis- 
traction, great vexation, and great condemnation at last, to the possessors 
of them. If God give them in his wrath, and do not sanctify them in his 
love, they will at last be witnesses against a man, racks to torture and 
torment him, and mill-stones for ever to sink him, in that day when 
God shall call men to an account, not for the use, but for the abuse of 
mercy. 

Rem. 6. Consider the end and design of God, in heaping mercies upon 
the heads of the wicked, and in giving them rest and quiet from those 
sorrows and sufferings that others sigh under.t David, in Ps. Ixxiii. 17, 
18, 19, 20, shews the end and design of God in this; saith he, ‘ When 
I went into the sanctuary of God, then I understood their end: surely 
thou didst set them in slippery places, thou casiedst them down into de- 
struction. How are they brought into desolation asin a moment? ‘They 
are utterly consumed with terrors. Asa dream when one awaketh, so, 
O Lord, when thou awakest, thou shalt despise their image.’ So in 
Ps. xcii. 7, ‘ When the wicked spring as the grass, and when all the 


* Neither Christ nor heaven can be liyperbolized. A crown of gold cannot cure the head 
ache, nor cana velvet slipper ease the gout; no more can honor or riches quiet or stili the 
conscience. The heart ot a man isa triangle, which the whole round circle of the world 
cannot fil! (as mathematicians say) but all ‘he corners will complain of emptiness, and hun- 
ger for something else. 

t Valens, the Roman emperor, fell from being an emperor to be a footstoc! to Sapor, 
king of Persia. Dionysius, king of Sicily, fell from his kingly glory to be a school-master. 
The brave queen Zenobia was brought to Rome in golden chains. 
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workers of iniquity do flourish, it is that they shall be destroyed for 
ver. God’s setting them up, is but in order to his casting them down; 
raising them high, is but in order to his bringing them low.* Ex. ix. 

‘And in very deed, for this cause have I raised thee up, for to shew 
- the e my power, and that my name may be declared throughout all 
the earth. I have constituted and set thee up as a butt-mark,’ that I 
may let fly at thee, plague upon plague till | have beaten the very breath 
out of thy body, and get myself a name, by setting my feet upon the 
veck of all thy pride, power, pomp, and glory. Ah, sirs! what man in 
his wits would be lifted up, that he might be cast down ; would be set 
higher than others, when it is but in order to reduce him lower than 
others? There is nota wicked manin the world that is set up with 
Lucifer, as high as heaven, but shail with Lucifer be brought as low as 
hell. Canst thou think serious!y of this, O soul! and not say, O Lord, 
I humbly crave I may be little in this world, that I may be great in an- 
other world; and low here, that I may be high for ever hereafter.t 
Let me be low, fed low, and live low, ‘sol may live with thee for ever: 
let me now be clothed with rags, so thou wilt clothe me at last 
with thy robes ; let me now be set upon a dung-hill, so | may at last be 
advanced to sit with thee upon thy throne. Lord, make me rather gra- 
cious than great, inwardly holy than outwardly happy; and turn me 
into my first nothing, vea, make me worse than nothing, rather than 
set me up for a time, that thou mayest bring me low for ever. 

Rem. 7. Consider once more, that God doth often most plague and 
punish those, whom others think he doth most spare and hn ; that is, 
God plagues and punishes them most with spir itual judgments, (which are 
the greatest, the sorest, and the heaviest) whom he least punishes with 
temporal punishments; there are no men on earth so internally plagued 
as those that meet with least external plagues.~ Oh! the blindness of 
mind, the hardness of heart, the searedness of conscience, that those 
souls are given up to, who. in the eye of the world, are reputed the 
most happy men, because they are not outwardly afflicted and plagued 
as other men. Ah, souls! it were better that all the temporal plagues 
that ever befell the children of men since the fall of Adam, should at 
ence meet you, than that you should be given to the least spiritual 
plague, to the least measure of spiritual blindness, or spiritual hardness 
of heart. Nothing will better or move that man, who is given up to 
spiritual judgments; let God smile or frown, stroke or strike, cut or 
kill, he minds nor regards it not; let life or death, heaven or hell, be set 
before him, they stir him not; he is mad upon his sin, and God is fully 
set to do justice upon his soul ;§ this man’s preservation is but a reser- 
vation unto a greater condemnation ; this man can set no bounds to 
himself, he is become a brat of fathomless perdition, he hath guilt in his 
bosom, and vengeance at his back, wherever he goes; neither min- 
istry, nor misery, neither miracle, nor mercy, can molify bis heart, and 
if this soul be not in misery on this side hell, who is? who is? 


S 


—__—— — ee ———________-+ 


° alens an emperor, », Belisarins a famous general, Henry the fourth, Bajazet, Pytheas, 
great Pompey, and William the Conqueror, these, from being very high, were brought very 
low; they all fell from great glory and majesty, to great poverty and misery. 

t “Grant us Lord that we may so partake of temporal felicity, that we may not lose 
eternal.’ *—Brane. 

t Ps, Ixxxi. 12, Ixviii. 26 to 31, evi. 15, ‘*He gave them their request, but sent lean- 
ness into their soul. It isa heavy plague to have a fat body and a lean soul; a house tull of 
gold and a heart full of sin.’ 

§ {tis better to have a sore, than aseared conscicnce. It is better to have no heart than 
, bard heart: no mind. than a blind mind.” 
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Rem. 8. Lastly, dwell more upon that strict account, that vain mep 
must make for all the good that they do enjoy.* Ah! did men dwe|| 
more upon that account that they must ere long give for all the mercies 
they have enjoved, and for all the favors they have abused, and for qjj 
the sins they have committed, it would make their hearts tremble, anq 
their lips quiver, and rottenness to enter into their bones ; it wouldcause 
their souls to cry out, and say, Oh! that our mercies had been fewer and 
less, that our account might have been easier, and our torment and 
misery (for our abuse of so great mercy) not greater than we are able 
to bear. O, cursed be the day wherein the crown of honor was set 
upon our heads, and the treasures of this world cast into our laps; O, 
cursed be the day wherein the sun of prosperity shone so strong upon 
us, and this flattering world smiled so much upon us, as to occasion us to 
forget God, to slight Jesus Christ, to neglect our souls, and to put far 
from us the day of our account. 

Philip the third of Spain, whose life was free from gross evils, pro- 
fessed, ‘That he would rather lose all his kingdom, than offend God wil. 
lingly ;? yet being in the agony of death, and considering more particu. 
larly of the account he was to give to God,f fear struck into him, and 
these words came from him: ‘Oh! would to God I had never reigned, 
O that those years that I have spent in my kingdom, I had lived a suli- 
tary life in the wilderness! Oh that I had lived a solitary life with God | 
How much more securely should I now have died? How much more 
confidently should | have gone to the throne of God? What doth all 
my glory profit me, but that | have so much the more torment in my 
death !’ God keeps an exact account of every penny thatis laid out upon 
him and his, and in this the day of account men shall know and feel, 
though they now wink, and will not understand. ‘Lhe sleeping of ven- 
geancey causeth the overflowing of sin, and the overflowing of sin 
causeth the awaking of vengeance; abused mercy will certainly turn 
into fury; God’s forbearance is no acquittance; the day is at hard, 
when he will pay wicked men for their abuse of old and new mercies; 
if he seem to be slow, yet he is sure; he hath leaden heels, but iron 
hands; the farther he fetcheth his blow, or draweth his arrow, the 
deeper he will wound in the day of vengeance. Men’s actions are all in 
print in heaven, and God will in the day of accounts read them aloud 
in the ears of all the world, that they may all say, Amen, to that 
righteous sentence that he shall pass upon all despisers and abusers of 
mercy. 

Cuapter 1X.—The ninth Device that Satan hath to draw the soul to 
sin, is, By presenting to the soul the crosses, losses, reproaches, sor- 
rows, and sufferings that daily attend those that walk in the ways of 
holiness. Saith Satan, you see there are none in the world who are 
so deeply afflicted, as those who walk more circumspectly and holily 
than their neighbors; they are a by-word-at home, and a reproach 
abroad ; their miseries come upon them like Job’s messengers, one upon 
the back of another, and there is no end of their sorrows and troubles; 





* In this day shall men give an account ‘of good things committed unto them, of good 
things neglected by them, of evil committed by them, of evils suffered by them.”’ 


t Then (in the judgment day) shall a good conscience be more worth than all the world’s 
good.”’—Berne. 


t Hieram still thought that voice was in his ears, ‘ Arise ye dead, and come to judg- 
ment.”’ As oft as I think on that day, how doth my whole body quake, und my heart with- 


in me tremble. 





Precious Remedies against Satan’s Devices. 521 


therefore, saith Satan, you had better walk in ways that are less 
troublesome and afflictive, though they be more sinful; for who buta 
madman would spend his days in sorrow and afiliction, when it may be 
prevented by walking in the ways that I set before him !—Now the re- 
medies against this device of Satan, are these: 

Remedy 1. Against this device of Satan consider, That all the afflic- 
tions that attend the people of God, are such as shall turn to their profit, 
and glorious advantage ; they shall hereby discover that filthiness and 
vilefess in sin, that yet they have never seen, 

jt was a speech of a German divine in his sickness: ‘In this disease 
| have learned how great God is, and what the evil of sin is, | never 
knew to what purpose God was before, nor what sin meant, till now.’ 
Aillictions are a crystal glass, wherein the soul hath the clearest sight 
of the ugly face of sin: in this glass it comes to see sin to be but a bit- 
ter sweet: yea, to see sin not only to be an evil, but to be the greatest 
evil in the world, to be an evil far worse than hellitself. (Is. i. 15, and 
xxvii. 8, 9.) 

Again, they shail contribute to the mortifying and purging away of 
their sins. Afflictions are God’s furnace,* by which he cleanses his peo- 
ple trom their dross; and makes their virtue shine; it is a potion to 
carry away ill humors, better than all the Benedicta Medicamentum, as 
physicians call them. Aloes kill worms; colds and frosts destroy ver- 
min; SO do afflictions the corruptions that are in our hearts. ‘The Jews, 
under all the prophets’ thunderings, retained their idols, but after their 
Babylonish captivity, it is observed, there have been no idols found 
ainougst them. 

Again, afflictions are sweet preservatives to keep the saints from sin ; 
as Juv spake, Job xxxiv. 31, 32, Surely it is meet to be said unto God, 
| have borne chastisement, | will not offend any more. That which I 
see hot teach thou me; if | have done iniquity, I will donomore. Once 
| have spoken foolishly, yea, twice, but | will do so no more.’ The 
burnt child dreads the fire; ah! saith the soul under the rod, sin is a 
bitter thing indeed, and for the future, | intend by the strength of Christ, 
not to buy repentance at so dear a rate.} 

The Rabbins to deter their scholars from sin, were wont to tell them, 
‘That sin made God’s head-ache ;’ and saints under the rod have found 
by woful experienee, that sin makes not only their heads but their hearts 
ache also, 

Augustine, by wandering out of his way, escaped one who lay in 
wait to do him mischief. If afflictions did not put us out of our way, 
we should many times meet with some sin or other that would hurt 
our precious souls. 

Again, they will make the saints more fruitful in holiness; Heb. xii. 
10,11, ‘But he afflicts us for our profit, that we might be partakers of 
his holiness.’ The flowers smell sweetest after a shower; vines bear 
the better for bleeding ; the walnut tree is most fruitful, when most bea- 
ten; saints spring and thrive most, internally, when they are most ex- 
ternally afflicted: Afflictions are called by some the mother of virtue ; 
Manassah’s chain was more profitable to him than his crown, Luther 
could not understand some scriptures, till he was in affliction. ‘God’s 


* In times of peace our armour is rusty, in time of war it is bright. 
t Salt brine preserves from putrefaction; so do afflictions the saints from sin, 
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louse of correction is his school of instruction.’* All the stones thar 
came about Stephen’s ears, did but drive him closer to Christ the ns 
ner-stone. The rising waves did but lift Noah’s ark nearer to heaven, 
Afflictions lift up the soul to more clear and full enjoyments of (54 
Hos. ii. 14. ‘ Behold I will allure her into the wilderness, and speak 
comfortably to her,’ (or rather as the Hebrew hath it,) ‘I will re ay 
ly or vehemently speak to her heart.’’ God makes afflictions inlets 
the souls more sweet and full enjoyment of his blessed selt.+ Whey 
was it that Stephen saw the heavens open, and Christ standing at the 
right hand of God, but when the stones were about his ears, and there 
was but a short step between him and eternity ? And when did God 
appear in his glory to Jacob, but in the day of his troubles, when the 
stones were his pillow, the ground his bed, the hedges his curtains, and 
the heavens his canopy? ‘Then he saw the angels of God ascendine 
and descending in their glittering robes.’ The plant in Nazianzen je. 
ing cut, flourisheth ; it contends with the axe, it lives by dying ; so saints 
by their afflictions that befall them, gain more experience of the power 
of God supporting, of his wisdom directing, of his grace refreshing and 
cheering, and of his goodness quieting and quickening of them to 
greater love to, and a greater delight in holiness, and to more eager 
pursuit after it. ; 

I have read of a fountain that at noon-day is cold, and at midnight 
grows warm; so many a precious saint is cold God-ward and heaven- 
ward, in the day of prosperity, who grows warm in ail these respects in 
the night of adversity. 

Again, afflictions serve to keep the hearts of saints humble and ten- 
der. Lam. iii. 19, 20. ‘Remembering my affliction and my misery, the 
wormwood and the gall; my soul hath them stiil in remembrance, and 
is humbled, or bowed down within me.’ So David when he was under 
the rod, could say, ‘I was dumb, I opened not my mouth ; because thou 
didst it.’ 

I have read of one, who when any thing turned out prosperously, 
would read over the lamentation of Jeremiah, and that kept his heart 
humble and low. Prosperity doth not more contribute to elate the soul, 
than adversity doth to bow it down; this saints find by experience, and 
therefore they kiss and embrace the cross, as others do the world’s 
crown. 

Again, they bring saints nearer to God, and make them more impor 
tunate and earnest in prayer with God. Ps. cxix. 67, 71. ‘Before | 
was afflicted | went astray, but now | have kept thy word. It is good 
for me that | have been afflicted, that | might learn thy statutes.’ Hos. 
v. 14, 15. ‘1 will be to Ephraim as a lion, and as a young lion to the 
house of Judah. I, even I will tear and go away, I will take away, and 
none shall rescue him. 1 will go and return to my place, till they ac- 
knowledge their offence and seek my face ; in their affliction they will 
seek me early.’ And so they did. Chap. vi. 1,2. ‘Come,’ say they, 
‘and let us return unto the Load, for he hath torn, and he will heal us; 
he hath smitten, and he will bind us up. After two days he will revive 








* «©The School of the Cross is a School of light.” 

tIt is reported of Tiberius the emperor, that passing by a place where he saw a cross ly- 
ing on the ground upon a marble stone, and causing the stone to be digged up, tound a 
great deal of treasure under the cross. So many precious -aints have found much spiritual 
and heavenly treasure under the crosses they have met withal. 
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< in the third day he will raise us up, and we shall live in his sight.”* 
<» when God had hedged up their way with thorns, then they said, 
Wi will go and return to our first husband, for then was it better with 
than now.’ Ah the joy, peace, comfort, delight and content that at- 
‘ended us When we lived in close conversation with God; incline us to 
-otyrn to God again. ‘* We will return to our first husband, for then was 
it with us better than now.’ 
"When Tiribazus, a noble Persian, was arrested, he drew his sword 
and defended himself; but when they told him they came to take him 
‘) the king, he willingly yielded; so, though a saint may at first stand 
wt a little, yet when he is reminded afflictions are to carry him nearer 
io God, he yields and kisses the rod. Afflictions are like the thorn ata 
nightingale’s breast, that awakes and puts her upon her sweet and de- 
lichtful singing. 

“Again, afflictions revive and recover decayed graces, they inflame 
love that is grown cold, they quicken that faith that is decaying, they 
put life into those hopes that are withering, and spirits into those joys 
and comforts that are languishing.t Adversity abases the loveliness of 
the world that might entice us; it abates the lust of the flesh within, 
which might incite us to folly and vanity. Now suppose afflictions and 
troubles attend the ways of holiness, yet seeing that they all work for 
the great profit and singular advantage of the saints, let no person be so 
mad as to leave an afflicted way of holiness, to walk in a smooth path 
of wickedness. 

Rem. 2. Consider that all the afflictions which befall the saints, only 
reach their inferior part; they neither reach, nor hurt their noble, their 
best part; all the arrows stick in a target, they reach not the conscience. 
‘And who shall harm you if you be followers of that which is good?’ 
saith the apostle. That is, they may many ways afflict you, but’ they 
shall never harm you. 

It was the speech of a heathen, when by a tyrant he was command- 
ed to be put in a mortar and to be beaten to pieces with an iron pestle, 
he cried out to his persecutors, ‘ You do but beat the vessel, the case, the 
husk of Anaxarchus, you do not beat me.’ His body was tohim but as 
a case, a husk, he counted his soul himself, which they could not reach. 
You have wisdom to apply it. 

Socrates said of his enemies, ‘they may kill me. but they cannot hurt 
me.’ So afflictions may kill us, but they cannot hurt us; they may 
take away my life, but they cannot take away my God, my Christ, my 
crown. 

Rem. 3. Consider also, that the afflictions that attend the saints in 
the ways of holiness, are but short and momentary. ‘Sorrow may 
abide for a night, but joy comes in the morning; this short storm will 
end in an everlasting calm, this short night will end in a glorious day 
that shall never have ,an end.t It is but a very short time between 


"The more previous odours, and the purest spices, are beaten and bruised, the sweetest 
scent and savour they send abroad. Sodo saints when they are afflicted. Hoos. ii. 5, 7. 

t Most men are like a top, that will not go unless you whip it; and the more you whip 
it the betterit goes. You know how to apply it. They that are in adversity, saith Lu- 
ther, do bes: understand the Scriptures; but those that are in prosperity, read them as a 
verse in Ovid. Bees are killed with honey, but quickened with vinegar. The honey of 
prosperity kills our graces, but the vinegar of adversity quickens our graces. 

+ There are none of God's afflicted ones that have not their intermissions, respites and 
breathings, whilst under their short and momentary afflictions. When God's hand is on thy 
back, let thy hand be on thy mouth; tor though the affliction be sharp, it will be but short. 
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grace and glory, between our title to the crown, and our Wearing 
between our right to the heavenly inheritance and our possession. \ 
thousand years with the Lord are but as one day!’ What is our jy 
but a shadow, a flower a post, a span, a dream? &c. Yea, SO small 3 
time doth the hand of the Lord rest upon us, that Luther cannot g 
minutives enough to extenuate it : for he calls it a very little, little cross 
that we bear. The prophet, in Isa. xxvi. 20. saith, ‘the indignation 
doth not pass, but over-pass.’ ‘lhe sharpness, shortness and suddenness 
of it, is set forth by the travail of a woman, John xvi. 21. And that js 
a sweet scripture, Heb. x. 36. ‘For ye have need of patience, that af. 
ter ye have done the will of God, ye might receive the promise, For 
yet a little while he that shall come, will come, and will not tarry; A 
little, little, little while. J 

When Athanasius’s friends came to bewail him because of his misery 
and banishment, he said, ‘It is but a iittle cloud, and will quickly be 
gone. It will be but as a day before God will give his afflicted ones 
beauty for ashes, the oil of gladness for the spirit of heaviness ;’ before 
he will turn all your sighing into singing, all your lamentations into 
consolations, your sackcloth into silk, ashes into ointments, and your fasts 
into everlasting feasts, &c. : 

Rem. 4. Consider further, that the afflictions which befall the saints 
are such as proceed from God’s dearest love. ‘As many as I love, | 
rebuke and chasten. * Saints, saith God, think not that I hate you, be- 
cause I thus chide you; he that escapes reprehension, may suspect his 
adoption. A gracious soul may look through the darkest cloud, and see 
a God smiling on him. We must look through the anger of his corree- 
tion, to the sweetness of his countenance; as by a rainbow we see the 
beautiful image of the sun’s light, in the midst of a dark and watery 
cloud. ; 

When Munster lay sick, and his friends asked him how he did, and 
how he felt himself, he pointed to his sores and ulcers whereof he was 
full, and said, ‘ ‘These are God's gems and jewels, wherewith he decketh 
his best friends, and to me they are more precious than all the gold and 
silver in the world.’ A soul at first conversion is but rough-cast; but 
God by aiflictions doth square, and fit and fashionit for that glory above, 
which shows they flow from precious love ; therefore the afflictions that 
attend the people of God are no bar to holiness, nor any motive to draw 
them to ways of wickedness. 

Rem. 5, Consider again, that it is our duty and privilege not to mea- 
sure afflictions by their smart, but their end. ‘ When Israel was dismiss- 
ed out of Egypt, it was with gold and ear-rings.’ (Ex. xi.) So the 
Jews were dismissed out of Babylon, with gifts, jewels and all necessa- 
ry utensils. (Ezra 1.) Look more at the latter end of a christian, than 
at the beginning of his affliction; consider the patience of Job, and 
what end the Lord made with him.t Look not upon Lazarus lying at 
Dives's door, but lying in Abraham’s bosom. Look not to the beginning 
of Joseph, who was so far from his dream, that the sun and moon 
should reverence him, that for two years he was cast where he could 
see neither sun, moon, nor stars; but behold him at the last, made rv- 


it 
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* Austin asketh, “‘ If he were beloved, how came he to be sick ?’’ Soare wicked men apt 
to say, beeause they know not that corrections are pledges of our adoption, and badges of 
our son-ship. God had one Son without sin, but none without sorrow. 

+ Afflictions are but our Father’s gold-smiths, who are working to add pearls to our 
crowns. 
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orover Egypt.* Look not upon David as there was but a step betecen 
yim and death, nor as he was envied by some, and slighted and despi- 
cod by others ; but behold him seated in his royal throne, and dying in 
pis bed of honor, and his son Solomon and all his glittering nobles about 
him. Affictions are but as a dark entry into your father’s house, or as 
a dirty lane to a roy al palace. Now tell me, souls, whether it be not 
very great madness to shun the ways of holiness, and walk in ways of 
wickedness, because afflictions attend those ways. 

Rem. 6. Consider once more, that the design of God in all the afflic- 
tions that befall them, is only to try them; it is not to wrong nor ruin 
them, as ignorant men are apt to think. ‘He knoweth the way that I 
take, and when he hath tried me, I shall come forth as gold,’ saith Job. 
So in Deut. viii. 2. ‘And thou shalt remember all the w ay which the 
Lord thy God led thee these forty years in the wilderness, to humble 
thee and to prove thee, to know what was in thy heart, whether thou 
wouldest keep his commandments or no.’ God afflicted them thus, that 
he might make them and others know what was in their hearts. Snow 
covers many a dunghill; so doth prosperity many a rotten heart. It is 
easy to wade in a warm bath, and every bird can sing on a sun-shiny 
day, &e. Hard weather tries what health we have, afflictions try what 
sap, what grace we have. Withered leaves soon fall off in windy 
weather, and rotten boughs quickly break with heavy weights, &c. You 
know how to apply it. 

Afflictions are like pinching frosts, that search us; where we are 
most unsound, we shall soonest complain, and where most corruptions 
lic, we shall most shrink.t We try metal by knocking ; if it sound well 
then we like it ; so God tries his people by knocking, and if under knocks 
they give a pleasant sound, God will turn their night into day, and their 
cross into a crown; and they shall hear that voice, ‘ Arise, shine, for the 
glory of the Lord is risen upon thee, and the fayors of the Lord are flow- 
ing in upon thee.’ 

Rem. 7. Against this device of Satan, consider lastly, that the afflic- 
tions, wrath and misery that attend the ways of wickedness, are far 
greater and heavier than those that attend the ways of holiness. Oh, the 
lashing and gnawing of conscience that attend men in a way of wicked- 
ness. ‘The wicked are like the troubled sea, which cannot rest, whose 
waters cast up mire and dirt. There is no peace to the wicked, saith 
my God.’ There are snares in al] their mercies, and curses and crosses 
attend all their comforts, both at home and abroad. What isa fine suit 
of clothes with the plague in them? Ora golden cup when poison is at 
the bottom? Ora silk stocking witha broken leg? The curse, wrath, 
hatred and fierce indignation of God, always attend sinners, walking in 
a way of wickedness. ‘Turn to Deut. xxviii. and read from verse 15 to 
the end, and turn to Lev. xxvi. and read from verse 14 to the end; and 
then you shall see how the curse of God follows the wicked (as it were 
afury) inall his ways. It attends him in the city, and in the country it 
hovers over him; coming in it follows him, going out it is ever his com- 
rade ; it fills his store with strife, and mingles the wrath of God with 
his sweetest morsels. Itisa moth in his wardrobe, murrain to his cat- 











526 Action of the Associate Synod respecting Slavery, 


tle, mildew in the field, rot among his sheep, and oft-times make 

fruit of his loins his greatest vexation and confusion. There js p , ” 
solid joy nor lasting peace attending sinners in their sinful ways on 
sword of vengeance every moment hangs over their heads by a ; r- 
thread; and what joy end content can attend such souls, if the flaca: 
conscience be but so far open as to see the sword? Ah! the hor 5 
terrors and tremblings that must attend them! _— 

[To be Continued. } 





Art. VI. Action of the Associate Synod respecting Slavery, 


“ The Report of the Committee on Slavery.” which was “adopted” 
at the last meeting of Synod, has, since the publication of the Minutes 
been forwarded to us; and is as follows: 

“ The committee appointed to enquire, whether any further, or more 
efficient measures, be necessary to carry into effect the ‘Synod’s Act op 
Slavery,’ beg leave to report the following resolution : 

Resolved, That the Synod rescind the ‘Recommendations’ append- 
ed to their ‘ Act on Slavery’—commencing with these words— Tha 
the foregoing Resolutions may be carried into full effect, the Synod do 
agree to recommend’ &c, : 

The reasons why your committee have submitted the above Resoly. 
tion, are: 

1. We believe that those ‘Recommendations’ will form a species of 
covert to the slave-holder to continue in his iniquity; he supposing 
that the Synod will tolerate his conduct until the means referred to in 
the ‘Recommendations’ are afforded. 

2. We do not think, that the Synod, in passing an act against any 
immorality, are bound to devise means to get rid of it. 11 is quite suff. 
cient to assert the sinfulness of the practice in question ; and all our 
members should know that it cannot be tolerated any longer in our 
church. 

3. The protestors against our ‘Act on Slavery’ have founded much 
of their reasoning upon those ‘ Recommendations ;’ and by passing the 
above resolution Synod will remove much of the ground of con- 
troversy. 

JOHN WALKER, 
J. MARTIN.” 

The adoption of the foregoing Report leaves the Synod’s Act of 
1831 simply as follows: 

“ Resolved, that, as slavery is clearly condemned by the law of God, 
and has been long since judicially declared to be a moral evil by this 
church, no member thereof shall, from and after this date, be allowed 
to hold a human being in the character, or condition, of a slave. 

Resolved, that the Synod do hereby order all its subordinate judica- 
tions to proceed forthwith to carry into execution the intention of the 
foregoing resolution, by requiring those church members under their im- 
mediate inspection, who may be possessed of slaves, to relinquish their 
unjust claims, and release those whom they may have heretofore con- 
sidered as their property. 


* Sirens are said to sing curiously while they live, but to Toar horribly when they dit 
So do the wicked. 
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Resolved, that if any member or members of this church, in order to 
evade this Act, shall sell any of their slaves, or makea transfer of them, 
eo as to retain the proceeds of their services, or the price of their sale, 
or in any other way evade the provisions of this Act, they shall be sub- 
ject to the censures of the church. - bys 

Resolved further, that when an individual is found, who has spent so 
much of his or her strength in the service of another, as to be disquali- 
fied from providing for his or her own support, the master, in such a 
case, is to be held responsible for the comfortable maintainance of said 
servant.” 

In the first of these Resolutions reference is made to the Act of Synod 
which was passed in 1811. Hence it may be proper to publish that Act 
in this connection, as probably few of our readers have access to it. It 
is truly gratifying to see that our church at an early period took strong 
ground against slavery, and aimed to effect its banishment from her com- 
munion. ‘The act given above is not therefore a new measure, origina- 
ting in the excitement of the day and suddenly adopted, but is in per- 
fect accordance with the long cherished principles and spirit of our 
public profession. But though the Synod as long since as 1811, declared 
slavery to be a moral evil, and did enjoin slave-holding communicants, 
under certain circumstances, to manumit their slaves, yet it must be 
acknowledged that this moral evil was nevertheless, at least to some ex- 
tent, tolerated in our Communion, and that by Synodical enactment. 
Hence the difference between that Act and the one of 1831, as above 
presented. The Act of 1811, is as follows: ‘“ Resolved 

1. That it is a moral evil to hold negroes or their children in perpet- 
al slavery; or to claim the right of buying or selling them: or of be- 
queathing them as transferable property. 

2. That all persons belonging to our communion, having slaves in 
possession, be directed to set them at liberty, unless prohibited from do- 
ing so by the civil law; and that, in those states where the liberation of 
slaves is rendered impracticable by the existing laws, it is the duty of 
holders of slaves to treat them with as much justice as if they were 
liberated; to give them suitable food and clothing; to have them taught 
to read, and instructed in the principles of religion; and, when their 
services justly deserve it, to give them additional compensation. 

3. That those slave-holders who refuse to renounce the above claim, 
and to treat their slaves in the manner now specified, are unworthy 
of being admitted into, or retained in, the fellowship of the church of 
Christ. 

4. That it may be lawful for persons in our communion, to purchase 
negroes from those who are holding them in absolute and perpetual sla- 
very, With a view to retain them in their service uutil they are recom- 
pensed for the money laid out in the purchase of the said slaves ; pro- 
vided it be done with the consent of the negroes themselves, and that 
they be treated, in the meantime, according to the second of these 
regulations. 

5. That it is the duty of sessions to see that the above regulations 
be faithfully observed ; but that, before they be acted upon in any con- 
gregation where the application of them is requisite, care shall be taken 
to have the people of that congregation, not only apprized of these re- 
gulations, but instructed concerning the moral evil of the slave holding 
here condemned.” 
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Arr. VII. Murder in High places. 


Before this, number will reach our subscribers, they will doubtlesy 
have heard of the atrocious murder lately perpetrated at Washington, 
We only at present allude to this owtrage to express our deep abhor. 
rence of it in unison with the public press generally throughout the 
Union. We perceive with satisfaction, that this gross insult upon the 
moral sense of the community has awakened a feeling of holy indigna- 
tion against the barbarous practice of dwelling, which, we trust, wil 
lead to the adoption of such measures by Congress as will prevent, jy 
future, the recurrence of such a dishonorable, villainous, brutish ang 
bloody spectacle among the honorable law-makers of the nation. The 
reflection is indeed painful, that any concerned in this deliberate murder 
should still be found occupying seats in the national Hall of legislation 
when the God of nations expressly declares, “ye shall take no satisfac. 
tion for the life of a murderer: for blood, it defileth the land; and the 
land cannot be cleansed of the blood that is shed therein, but by the 
blood of him that shed it.”—But while we thus express our deep rebro- 
bation of the “ Washington murder,” we would not have our readers 
forget that the “ Alton murder” was in some respects even a more ag- 
gravated violation of the laws of God and man ; and therefore we tan. 
not see the consistency of those editors, who were either silent When 
Mr. Lovejoy was murdered, or greedily caught up apoligies in behalf 
of the mob that murdered him, in now expressing themselves in§uch 
unmeasured tones of denunciation in relation to the murder of Mr, Cil. 
ley. But we do not censure them for their present course, offlf for 
their former. Ina word what an encouraging example have our law- 
makers in their late “ honorable murder” placed before the mobites of 
our land to persevere in setting at defiance all wholesome laws and re- 
straints and, if need so require, to wash their hands in blood—a thing 
now made “honorable” by the high example of “ Honorable Legisla- 
tors!” Surely voters ought to look well to the moral character and 
principles of those who solicit, their suffrages: For says the Psalmist, 
“The wicked walk on every side, when the vilest men are exalted.” 





Arr. VIII. Notices. 


A Correspondent will, upon reflection, see the inutility of petitioning 
Synod on the subject of Slavery. The Synod has done all that it can 
in the premises. If the Synod’s Act on Slavery be known in any in- 
stance to be disregarded, let the person aggrieved have recourse to the 
inferior judicatories of the church; and if need be, let him by appeal 
or complaint bring his matter of grievance before the Synod, and 
doubtless he will find that court ready to maintain and execute its own 
Act. 


It would be desirable to have the names of new subscribers for the 
AV Vol. forwarded to us with as little delay as possible. 


(O> See notices on Cover. 
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